





L&ﬂl,vblb e

_,u))j\

_d;iuﬁy///






SL Canadl 3Ly cans el ga g (uiSa Yl Rpay )l ) cllae )

2t L OV gl B ™ 3 deme op da (giews S5 3y o5 gl ol O, e

A eUlae iy oy SU ep o s o e Jialll b ) Olacw 55 €l 26 pLaYH At

Vb Sl ddde gl ) 5,alE s (Sl clads ST clus el

s Adnd ot g (aatos b Jad g ‘C:EJ‘“L‘l"E_U{'L‘l" :(Y)J\)S',__sigg_,l;d'l eyl JG,

O oS od Py iy p gl s Bt LY e 0 85 oy ciitide Slitaany bz 48 5y
NS "y gl ST L2

LI L L e Yl i8S Jy W06 . o0 By Sl 0 50a5 A3

o WL g e Ladtl 1 0 e gl n by iy gl g oo oy Bl gl

ol U L P ETEN Y PETA ST T iy L st Al b Ll el el

o LS o3 Sl Gl Syl Al B0 4a3Y g ot 3L g " o

B e STRTAL b W PRENIR /N I PPy 1 POl I Ca K R W T4

S Al HLasly L pall 287 2l Jlasjl o Slisi (8140) 83,0 Lol (5 me sy (AYYY)
Aol y ey dels W 30, LS e b 2 pual

i gl Slul Oyl 6 paad Oy RIS 3Gl e O3 el o3lznf e def

odny iy g lg el y i paldll N last Al e a2 A jadh 5187y iy QS e

.suafquuuéz,.:,g,aniﬁm‘py;ghyﬂywcu\__,.J,.x,,-,ai@aJ,.,.Jt

o ln s gy o Sy T e 4 pi Gy pdie 0L e ol
LS OIS W] 08 By L "Laile OIS o)1 (D)wsli & Sl g Jady (M) Sk

N Vg @SS s gl B (V)

A=0/YE (bl ) o A ST ()
A e el ol gl (T

AV e o ws S0 Rkl Sk (1)



.\.IJ.“L;.J-..J_‘,.;Q (‘)h‘ﬁ\g EJALEM&JJJ@JM?\J‘WJC_JMGH\;M&!\J;J
14714 4o
g S5 cldor olias 5ae 4l sl ) W il

il gady izl

st Gt af il B epddh sl Y

TV ploany P plrie -y

.Jg.-\ﬂ\.b\.iu\‘-si_ﬁ_,;ﬂl o

Al e " (g gleadt plaY wie JB (ol (bl o s gag) SN ST —0
Oletly o US 8 asa Jau 1S ¢y gl Ve Of s la L JU
Il Y o et e 5 e e s JSTs QLY il cusd
(). we

?‘""‘" LS 48 LNgaut LS
b6 A dgeal e gl L afy l’.“rg:n.“ s go dll glas ol dbio A d_,ff)i Ji&,
daiy) "aal 5y el Y oliny @ S oda & e IR lg;qlg" 1) U ol o e

(A U "l le Lot

L JECU B NP L PR W N R VY L E A PR NPT LA T CIPR R
Ay

Wlpt] yaad LS Jaw ) DoVl aaSo fmwy ool otle o Jazts oay
_(r)d._?bplu_’

N Y-N JU—_JL?—"‘MQ"’E&%M q;_,bh.-J\ (\)
Soe sl C"J‘"“ )]
lorlal g Sl 0 g3 hadb oSl ) e La G uadl (Y)



- -

Ll Lgd J s I yadl b aty iy 4T ST oSl ol all clas gl ga sl il
ol Ly b Godan by Sabandl] Ladliny ¢ SIL1 G458 e 50y 10,20 iS4
Lestyaly Lzl y "G aadl” J o gy L) PLC EN W NNE | PI PN PRCY TSP
cAJJhL'JaJuF)}\M‘;ii,ig},ity;bTMprJ L el Olol y clgomalia gy
aShaboes 5 L Lt OF oy o Bt T W e Lo Lge o5 L allly DLl Al
.(\)onLTLsild_,fL-fq.i_.Jbgiqu::TSJL_q_, cash mn g all oy ool

gl pa ST clom U gus UL oo g g 9,5 oty "o Sodl” 2 lim 3,

.‘_f-..,ma,,,..pcﬁwig@wudjw‘,@‘cpgﬁpw@ -\

_‘jwmf-c,:n‘ml.-.\hpwi‘._(,.a,,\z, -

Alanll (So - iy Bdalh ol gl 8" el 65N i sle o A Y

S 5W g dmadh At et s

."ms;un;o,"u._....»smh_,,fcﬁLghmwm&:;ﬂrs,mcﬁ —a

O s g e, a5 oo slalall JLS7 au ;0 L "llanll WS 1S
LS5 Al B imly 0 il 5 oy g Jdly 3837 dot iy 6,20 - 5 0l

ALY UYL a ey oy il

e I R e Tk 77 -C PR TPy PHE FN.< [ VORI MUK PR T iy
AL YUSlonl y ddzall oass L3y (b oo Clrdlaas s (Sodl S slor b e (550

e S o iy Al e

DM&L&M‘.@JJ{J

AO=AL o (bhgealy (g Sl Al elhae ol ¢ g3 S (V)



:nL:.c-UJL-JA.Uqung;J.Li.J' | all slee b J5
o331 LaSnd!
SN 2y s gl N Olad - sl e slezeY Ae "
il LS

LG} pa - ) S5ty ciisdt 8 gt e = ol o Al Al Ll e~ oy <l "
Jadall degh e Dllaot -yl 5 AU i

el LSad!
S gk 35 Y~ gl 3l g
Ing! 3 ZaSont
Vit 4 o Y~ hie 88 4 B L i) e el 21
Lol RSt

Melin 5 el kit e s — i Cb o 8 naiy wtl) e Las Solgl”



dwslJt LSt

b Lad Yl ell g gab Lol Lo g — cloal 3 2 LY on gl o S, Y
S gl a3 Y g gl eyl B3 wthdsd s Wi Y el

ALt LSt

(i (o i 213 0,5 N =t ol Oy = 258 a0 g 3 pute el i IS, Y7
S gl

Laalall LoSmlt
of g, A Lgosi Le S il 5 0] Lgan JL5 Y - 3 opn gy SN i 13"

~ ) At bl L] Lt il JLisWy b 340 g0 b Of i oI el 3
flde 03) 50 50l

dmatl! oS
P R N Py - I PP Jpeey
3 palall LSt
Mo Y o 3 gy oty At pus s L
8 i Al LSl

S 0 Y i o s e LG o gastdl 2ol b B3 ey il



PR RICIFREA]
SO Olen Ly Jry A e b AR i U
i ke W LS

ST pn (b Andaza LS pm 3 3,2y S

00l pess JSa pmy cll Jf S S ]

PN Bpliom n ghay o gy Al e oy OF ey S
ity r o) pay W G36s gl OF gy a7 o

8,08 dayt St LaSolt

S el o oo gl e oagay (3 10,80 sl oad cad gl )4 o T Ly ctalls alS” 0K
.'IJLS}” sy t...’_)'l.a.-.“ ud_,.lu\: L Ceomom g Ul_,s&\ Sprs ,_}J;.f_xjj — sday

8 28 et 4ol
."wa‘,a-ﬂw:jwwdl,m:-ai—ﬁb*-—oﬁiaﬁj‘)ﬁg“u-lg\.u"
§ e Luslul LaSod!

for JS b olll my o 5 oy OF e S
St SN B Sl g o bt O )ty 7
Tord IS (3 e s pay o 2 dmomy OF ) paay a7
fesd JSI g sl 52y o 8 dmmy OF ) gt S
Toged JS 2oy S il gay o o5ty OF ) sz (S
fosd I o a8l 30y oty Oy S

Teos ans pmd S b gy o o8 ey OF ) oy S
ot 5 om Sl @l pag s 2 oy OF ) pan S



?;‘;&Jf.\)a-) leboy‘,.b ug&tgma.,lot_)rnql_i;
?!f.hj‘gia_,a-jlﬁhg S Ilenel
?Ifdjj‘ LMJduacc ol ety LS Bl

3y daglud! LaSonl!
Ve all o gbf Lo 8 B B oo OF ST e — 123 Jemdl a8 5 L

8 b dealtlt Lot
Sl @ gey e~ fHaN 2y e JlesYE il

8 pi8 dnuldl LS
."C‘J:-lﬁ.awdlhﬂw‘ﬂ*—.ﬂ)bi_,l’ (Lb‘J.ua L‘:'idj‘-‘:“:JEUl’“Lj’d"’J"i CJT'IZJQUHJY"

0 g pall LoSml
el oy (5101 raa ol it ya 636 5 Y] — L LS L e G Of Sl 2aa ool )l L
T 3, ey "SS Yo A o i) Ll a0 Y - ol SN el b Al e 5 Y
(VY
O 3 pially Bysbod! LaSodt

w%;‘@&@m:oﬁﬂwj—w&ﬁ@—d&&J cd‘l\.‘.ﬂ—-u‘b'l,u:“

."uc .ﬂ..\a._n aﬁﬂ—oﬁb



A
O 3yl y LSt LaSondt

e e RS E R VL B
O 3yl y A1) 1Sl

S chada ga L Al o oy e lalaiy B OB LW 1 (3 m Y
O 9 yiadl g dagl Jt 4ol

GLF‘JW"JLAY!L‘JJJ_:TLA lﬁj&i*_,‘.\j\o.lhgsig,_,;L,_J‘ny]t‘,;}g .o ...yﬂ
-“LG-:-'-;L__A-"I"JJ

09 ptally Laalsdl Sl
Shenity il el e s Yy B adtb e el i g L
O g pball y duesludt LaSSoxl!
MU B A g - e el SLSke "
O 9 piall g day Lol 1S
AT IO I I
O g piall g Luattht 1Sl

P S R PPICI S O P "sit.s_,;.d L"



_.q_
O g pAalty Al LeSionll

353 o eV el calnl 5l O3 e - a4 Jand lrﬁlﬁd-&é_}i ty Moy e e O
e Sy ey ca.,L;._].L’....,.:st-s.__;Léd:d'ﬂ_j m:JlJ_,..lelr.Lpo.n—A__.chY..\:u\’lj calo
el oy gﬂtgnjl:i)t 3,5

O gl 1Sl

Bygen) "5y ade 15 ey cad) Op LAt (Y T (M 5y o) "ainen o e 13 gt
o) O 3L (VAT (IR

D_}JWU :l;ﬂ.:\a.“ Ao Sl

AW Vgm0 0 Y6 agoripalt gl ogd 3 5hat 1y o yB ik ] 0 0ot N cal”
(Y BT el G5 50) "0l o i 0n ) oS alll S g s Y el Y g

O i) g A1 LSt
gl g it e L ) 585 e — el e bl LY "

O Sl g et Lo Sonll

emm Laazid — ¢ o8 oo )3} ) i) e il o pmoall Ll y (o groeny pud Gl
"»L,pa,_;fwx,nﬂ,“ﬁuujp-;‘}.mﬁuds’, ol 03y J O~ L &) OIS7 )4

oywbwjhus,d‘ {

oy cbme = Gl b - 08T witlys gl il oy S e b Sl ol e
_"L,g_,;ﬁjo.'d:’-



-~V —
O PN g dalidl LSl
:.LL'.»L..&J.“‘-J.G‘:UFJ %Jh&f&h:wﬂﬂiyuﬂl—Sﬁ.ﬁ}ﬂiﬁ)w‘_}fyiu
PN R g (ubmbtw&ﬁﬁ—dy&ﬁY¢yhh—MDS’J(LﬁF
?%ﬁy@;'ﬂcg}.ﬁw&p’gb?mcf-u,bﬁ gf,JL.jr_lpL_S[',

CJJ}WU dualdf Ao St

—;ﬁ_.,ae}lé_o-) <83 gor o} c&MﬂW—‘M‘ ey cd.‘.aqji.‘_‘..\.g_:;—-ﬁ.a__.“tbu&"
.“.‘J;_,:».-J Yy wtlade Y ‘AJF}.&!—L@.J-:

O PN g dyladt LaSonlt

SO e b Je — OV - yay chne g o3 Y g alll OIS
O Ity Laalth 1Sl

CILW olasnt ¥ — 0y SIG o, ] Shiens 2 daz Y
O AN g dnlddt 2aSiod!

g ¥ o ey 4 g O L ) iy S e oy g go im0 ) o5 Y
" 08 e U 0,56 Of pdary GG < i o Bl b O

Dﬂ)m LaSdl

Ylﬂ)_,_pd_puﬂ—lwi.ﬂ.ﬂlaﬁ Jar’y (M‘.‘_J.Jacr.aa-.i'" WJJA’-J-N-&J CQL{.LBU...-:-JPJL&"
" V) el sauf oy 19k



Y -
OJ‘U?U lpbl.“ LS

= Y L) ela Y e ey g case dﬂ“‘ywcgmwwiywlu
SR ol 3, ) (gl B P ani Sy Gla

Dﬂ)‘!‘) Lt LSl
G pa — o)l I Oy ¢ ¢ I oS 0 S 80,5 J 08 o J s Y
(Y Al qeontll 54y (amadt b, ) ofyy 0,8l B R -n N o P S PRI
sy o N Gmgs — gy g N 65 IS ity el Lo 4 )
o B g e L ) g = Yy 3l e s ) 6 e S o
Sy i b eSO G e By Sy Bkl

Dﬂ)‘.ﬂj LI LSl
."JGJMIL}pcﬂAgYchudﬁhﬁi‘waY"

O g 331y At 31 AaSndt
RO PRV (O SRS M s Ol Y 8,6 s 87 Ly "

O gany 19 Lol oSt
Bl B e 5t Jas Yy cndy B e Jee i L

O a3 Y1y Lslt Sl

SAEY Ollie il or — S ey (S 2 = s e



-3y -

Dﬂ)‘ﬂl}iqulm |
:ngmwui~a;33ﬁjop;ﬂ:ﬁbog ci;it\mtaﬂ)_ra:-r.hj c;ﬂ‘ﬂﬁ&"
3}_:.-)6.-_,_‘:/5&.») ‘w@’:#)@;sdl‘w’ﬁjt‘ﬁ3&‘dﬁﬁ of gansed :0;5
iy lab AP Sy S5 = ppam a ey g 53 gry gl oy o S5 Mk

SOV T e ph By gy i Al e S5 Lugy o, ST

O g1 391y Laltfl 1St

o almd e e a8 5y coldb gl e B0 L e O pae — LI oy oLe "

."L"JY}“ .:_P:-_,
Uﬁfﬂ) Il LSl

3 il = 4y O a0 s M Al B e e BaaT Radie - Suze AN Gin Y

Jagd a8 oo
O gzl AaSot
Salaas Elgor) 9 1345 8T Y g calie SLG 13 5 nee Y
O gzl g s dloedt LSl
Sadgpr g B iy y 02ped Shie coh Jas oo oAl o Jee ¥
O gl g Al 1aSnl

."‘JJ‘} 4.419‘\! \:)_,-<:-‘ EDJ‘_,-“ gﬂ-:l‘ ;_)_’T l..i!"



—yyp-
8 gomoidt g N 2ot
A T PRI PIENPRE W AR WS PR P RO NP
O ganasidd! 3 gl JI 1SS!
S8yl sl - B ey o Bl i gl e s
3 gazdl g Lasld! LaSod!
S P PRUP R RV T
O gl g Ludlodt LSl

W sy 2oy 0l — o e aan of ol ol 13 ¢ paicht o 2adla OF LS () e "

Sy A s we ol s
O gzl g dagladl 2aSond
Yy QLY il (oSt L 3 madly ccatSh o
O goatiel] g Lialt)l LSt

ey alll Juady i) sl allt e s Y el oy thin i Y sl ol i Y
H(OA Bl e 5 yor) (O graoms as it ga Ve jils 2l

O goail] § Al Lol

P, UV DY DU I SRS PP cotlasl 433 e ) Ll () o Sl adad”
g 0yt gl 46— 0Ll LTy ol Al r SuLall iy



—\g -
O praadt LSl
Spabe s e ) - U5 bl e L
O sty Lalodt LaSod!
Sead Jre e 2 856 L1
0 gty LW 1Sl
Vel 4 el syl ae el - e
O gty 2l LSt
SOV by 4] L — Oluo Y Sl At e b o "
O gzadly gt JI Sl
Cghany s 1 — W S ey Ly o eT b - et Sy "
O gl y Al | LaSomelt

O gl g dawdlut 2aSiot
bl whaidl il g gn 1n OIS7 ) 1 yid o & yial) ot b 4o gmy OF — 2 udl Lo "

rL.iarLi.J-l_iJ téﬂ\&?ﬁﬁHﬁ)tMY@wwa-ﬂ‘dﬂé@ cabq\ﬁ ;.__...::-J\‘-’
S Lyl 0TV oS o g s Y ey —



-0 -
& gt y dmludl S

tmin L 0 inzed W = 3HY) b po Lo iy 03,y 2 r e Ui all LG e o )
3y g O Lol g Vli gl mgs Y g :og)w\@%u;rjd;y oY 4o

O gl g Lualtht LeSoell

IS Lyl slhe cne¥sag e 5o das WY 4z Hqﬂ-’-"-‘ £ cazadsid 3ol (-Mﬂr;i"
(e Al Y15 p) (i 2l ollae

RO I PR P B A
3 5 g g ol Lgesdy T ez WE — AgdY syl 50 0,55 LS
0 acealt Lol

e ALy Juz b - ode b 57185y cdgs U S 08 amey ¢t b ST 08 L s, "
."d{kﬁﬁj

3 gredl g atadt LaSindt

ol 0T Lo s ¥ =l ada OY tegadl asbe sl jomd Sos 8 W1 ) o L)
Ml sli Y )1 gl Of e ol -l &Y

0 ety dstelt 2aSoondf

STyl 3 gy Jo s 45 — Vorle dla 5,0 om0



— -
3 gannd g AR A0Sl
Mad W sl — aiee 2,05 a5 OF <o 1Y"
O gasndly Ayt J1 Lol
Vil 5, an e foul 05 16l Wlels - e 4 iy caelall 053, o
O gaadty Lt 2Kl
Sl il el - anadbs L "
3 gand! g Andloll 2aSndl
SN e e — el el pae e — Bt OlE e 0"
3 grendl 3 Amgladt LaSond!

b Tl B LY o G ) e ad) ol ol oy — LTI e L3 LT
."o.:_ﬂ..‘- J,Si d.ﬂ)jnjl_’ (63 4or 4

U_,n,..JU Lot oS!
Vil 445 Yy ¢ Jas 45 L gl "
O gl y Al oSl

Sy N G yi il y ~ Gpo gl B Bal — ) e oy el e



O plazht 1St

O_,&:MEW&’-J}‘J (M‘ELMEMQMJ (u:a._.i.“cﬁdl,igﬁidlhﬁuq“
.Ilﬁjbggﬂ

O platd g &atoelt 1aSonlt
SJ V] b B oW e e il Yy o giagd 13 gt 3 gl — gl 134 0 5 a1
3 plaslty Lot LoSonelt
S eicll L Y 2y o il 3 g Lghiom aze il oty Ja "
O ploalt g ashiet 1ol
S BUaeli et by y ctlazed sllas Loy )"
O platlly oyt 31 ZaSioel
Sellanll opp miad) sl — prall B pedll Ob 2"
O gt} y dalsid| LSt
S ol s Ly gt s ) S il e Ly 63 Laalls 0f S
O gilatdly Lwslut 1aoel)

e e Ojad Y = iy Y e el 0,5 o wof off



— VA -
O gilatdl g dnyludt LSl
Sk wbl 35 W 6 o tthie Ll Bl (g olas DT il Jal"
O giteslly Zzatell oSt
SOleof Al o mzlly Ol gl e sthaall
O pladd! g dmwldt LaSod)
MRtgi gl AT L) alalay OF Ly "
O gt daSot
el Ly sloy of — asthll Je 8] it e ST
O gty dyslodt LSl
Saailge 3wy o ode 03,50 ga Loy caell 5 gyl o 4l a L - sl LA ST
O gty Agiall AaSod!
Maibo ol G L = e Byl gy arpllay wad f - ae o et e
O gl y AL AaSoet

J—j&_’uﬂ—gllt-’_rw&-‘ﬁ‘}-fgs_,_p (ﬂj—‘jﬂ-‘...-:j—k:ll-ht_’:ﬂj €0y .’_LLQ..?-{—-.‘.NHPTU:A"
."\11:194-5“5_,»;4



—\e-
O grencl g dagt 31 2aSnd!

il e Blag ptad fraadl Sal g L)'
O il § denaloidt LaSond!

o Lo OUG — L e b ey g od il ol L e ey caslad) oy el i by
.uJ-er-“

O gl g duwdludl LSt
TSl y e el o sl e o — Llisily Y3 =3 o dan”
O g y dstud! 1aSod
Y dnd y slag Y dand clagin 0550 S ANy cogis 2 g e L Oltan”
3 gl y Laledl 1Sl
VY Je WGy ol Y elde ol
O gz g dnaald| LoSnel)

Lgns 7 Y Al 35Uy g clde i Loy S ol ST O PP B ] U™ Py
o)yl

Ulad! LaSoet

."gﬂ:js 3_,-7"}(_,-‘14253_;;) oLl S g Ad .l‘..ﬂ'gﬁj—;ﬂJUJTﬁi"



v
Dt sy Lalondt daSdt
Sag W Ol S i OF g o et — dilst el i 2!
Bladl day A1 oS!
Sthdans OF 4y 6f (Lol - il bl gl "
Lladl ey A8l oSt
Sog b Al f e 856 g ol Jap Y Ll
Lot day dayl I LS

Al B oy alpal 1t e dsl elis Y casloff Sl i Gl o BT gl at glalt Ul
RIS JPCIUI U 11 RSP | PR 8 D UL T WU T RUPICSS J PR H

el g eacaloid) LSl

32 = BV ase lagarl y U6 ) L gn — dlees - ail e - e oW I Crin”
."JL;::*Yt S e 1!3:9 (’S-L“

Bl day dwdladl LS
-'lﬂﬁJﬂmhoJ.ﬁyduﬂ\iﬁ\aBa‘"
Bladl iy Agland! 4o St

e (sl AlE e Sl Ol Wl ctllde Gkl ey O dlle Oy Y



—yy -
Bl ey dasteh) LSt
S geall L) B R g N Aadim eby iyl ) ey o sl e o Ol
Lol day dnaaledt Lot
Sl gl G I Sy e 2 ln ey s Y
Bladl day 3 ulalt LSl
Sebde ol Jiel i — 8, ga) PSlan W bl 3 i) g oY St Al g e 2"
Bladt day 8 i Al LaSond!
el oS — dmars o e 5
Gladt day 3 i L3 eSSl
gy M oda o il g glay 55 My i VAN 3 e 3 2 e V) 3y Ry ¥
Al ya Lo cply e allas il o iy wtlin adlls pa 5, 1 — 03 y Cilste YU — 4 i Lo
R PO W PP PO T
Bty 8 0 B LSl
S slie o Je W B2y elaaze Y oy ShaY 39, "

Bladl day 8,20 dagt 1 Sl

Sy Al ks 3Lz iy iUy § s 5L ey el 13 JilAN"



- YY -
Blod! day § 58 Aol LaSod!

JS@BJA‘JJJJ(;&JS@&‘UJMtsfﬁwbh)\;:hﬂ‘&#—ﬁgbiu
ot o e g 3 e

Bladl dmy 8,58 dwdledt LaSndt

S JLS el el el Sy U S0 B Ll Sl ade 38T
Bladt day 3 26 Amludt LSt

R T NP ™™ A JUE RN
Dladt day 8,0 Duatedl LaSodl

Moia Juas IS Wb cihall 5oy Y 5D 2] han 0 S €Y an b

Bladt dmy § 1258 dnwllt St
Sl O izt y e pdll sl e oLl 3 ks D"
Bladt day O g piiall LaSdt

r.J.p ,)\J_N\ (_3_)\_,..3-'- Lgd 85, J‘ﬂy\ o._vhl.,- \.g.gc..:a' salabal! NNEVY calorliadt Jr-.n el
_uu.'t\.b“_;ii — 4l ai Gll Hloe Lo ‘.19_’ ;Lh:\.xpt Jlis = Jlie Lan 2l 39y

Bl dmy O3 phally igalodt 1aSoll

B ¥ W {JlJa-J-v.L_'_J.J!qig._u 4 3Ll 3 g g c..J_,la——J...Gulst_,;-c..Uau:a"



—yy -
Gladl day O g bl y At 2aSoudt
SN A OO e Jo Sl el e S el W e Jae e Lo pe L llas ¥
azwqma,,.ﬁdljww1 Lo St
S iy Gl — e dla gk OF ) 13"
Blad) day O g bl g Ayt J LaSod
Selde 03 o el Of i £ 5 Y g il Slles i 0f i 20 Y
Bladt day O 3 pbealt g dussliidt AaSnd
."um—e;ba,,aqujtj calaze — azy gy Sl gly 5™
Bt dmy O g piall g Lusladt 2ot
SOl o) g iy o5 OF el el o ladd Loa — ) b o5 OF "
Bl day O g pudall y Gt LoSndt
S gl Sl a3 o iy it gl el 5o CaS™
Tladl day O g ptuadl g Rialth LaSSt

sV e 355 OF oLadh L) e lhall 5 gor 5 OLaN L"



—vg -
Blal dny O g pbadt g dmcoldt 2ot
AP PRSI AU WUV PO ORI S g S PR U Wy
Bladl dmy O 1 oSl

Ol w13 Sy il ] Jouad o3 — Sliglen poeny ctlyjlons sLs g W) Joss ¥ 2l N
Ve Sl g Y el e L 1l Sl ctens Elieni s cais gy oy St — 4l oy

Ll sy O STy st LSt
"l Sl Jus oS 3 = 0 e fomor Y

Gladl day O N1 g L)t oS!
g R P ER | T T CJ-,J — azabl ] — and= J oS

Bl day O gost y 218 LSt
Lot s pedl oS Al e O pillay Blalls 1l 2 ) cnandl 8 2 e o 2"
UL L5 n gl gio Bt Lgze ol W n O ey Bty o3l i 0 g2 0 b gien
S

Bladl dmy O Pkl y Ayl 1 LaSndf

dLAJﬁu_.JJ_.:J\u._:}:.‘JJLJU_‘JA‘,JLlﬂaJL'_uJ_:-}dj_ngfTL.JLl—dl_aﬁw“
.Ilﬂ-}g‘:-’



- Yo —
Bl Ay O 2y Rt LeSoudt

e i s e 2 Y

Bladt day O My Dbl RaSoed

25— Ll enloen a3y gt o5 OF e ) 306 oW el ) — ad ) el 3, )
VAT TH I PR REAT

Bladl dny O P13 Ayt RaSnd

Mana 2w ga o 5 418 Sl Sy crn 3w g0 3 gy Al e Ll L
Bladt day O Pty Dalsd) AaSdt

Sl S sl ~ Glie b Pl aymy Lds @y Lo — U S oy ek Y
Blodt day O 1 g Azt LaSindt

N R TIPSR iR P

Bl day O gy y Y1 1aSodt
b 13 1y, it By syl ot gd e s OF Al 03 Ly 0ol , K g L ks of ol A

RINNY )Li‘h.:JIJL-_..-J‘ \_,J.Eﬂ :Ji._v \'J-’ f.(l\.p(ﬂ L-Jlu.fﬂc‘&l TOIA! 3l L st By ) (L-"JLM-“
S W oy Lo



-y -
Bladl ey O gay sV g Lsloedt RaSd!
M3 Busy 5 peeany i) gl 01O
Bladt g O gy 31y Gt AaSoddl
Mg ande Wb el W3 el SGeebs @ i L ek ey A"
Bl dy & gma Y1y Bttt LSl
L e otgts Y o g ade o OF alll e Lomnziad — e a 13] e s
Bladt day O gns N1y dayt 1 2SSl
R LR EP N F IPR TP PRS- 5 SR 1 g PP
L) ey O gngy Y1 9 Beslid) LaSind!
Mabal e L ade 36 - el ey e et Gl 1)

Ll sy O gy dwsludt LSt

P.nﬂ_.ﬂ el — § e 13 O 4 ylall gt e st (..Aaﬁ_:.l o g i) — )y da 13} ska "
1] .
. ‘_;.’J'IOA;‘J-‘J

W) dy O gy Y1y ALt Al

CIPU- RN LA N P R LI H cc.'..li Hlag — e 13}y celUaall Slla oy ~ el 3] eas” 2"
R N e e



_‘V_
Bt g O gmyy Y1y Balsdl TSl

ST 03 04K 4 sl e Bl W J g oo earld b 50 N = 53 s a3y 1)1
Jelle 6 053

dladt Ay O_,q_,‘!l_, Inuldt LSt

SRE FE P URUE P OF 05,1 135 cthall e Lo 4g36 — lor 31 0L A ety OF oa i 131"
Cadh Sloa Lot

Bl iy O pomasidl AaSondt

(i oS3 3 ol 99,0 Yy "Jm.._ilj\.‘jd\,hig‘n.u:usrib-—ubTEJ\J:l‘_si_‘.\:L'-TL..U"
SOV AT el B4

Bt day O gomasidlt y Ayatodt 1aSed!
Sy o glah — 15 e

Bt A 8 genasdl y L3tS1 LeSindt
Mgt e e gl ) gl e eada - o lEl G g o e "

Bt day O gomasidt y 281 Aot
AP VRO S WX VPR H R OIS LY

Bladt dy O punasidl y dagt 3 LSt

SET E pid) ame ST = 1Y e i iy W



At Ay O ol 3 dstsdt oSl

el Lgele ool O3 LBl 5 e o Jdas 7 L Wbl o ph il aste, 1l il 2"
.")1-4-:41-‘}\

Gladt dmy O}—wﬁdl_’ dalldt S

RICPUIN I B POl B WPV PIPY P WV USRS [ W P S T WU PO PRI E
.“ﬂ:Jl

Blodl dmy O goeasidl g Aryldt LSl
Sl el e O Blie ey 16 S e albf Ly )"
I IRPYRINIE S (P DI I |

JLJJJ\J_,JL._.»_’ c@@@%ib\f*iﬂ.‘?\i.})\g‘jl}qrj) c.‘al.,a“)_,..uft_‘l.pdb\w"
.“4-_Jl

Bt Ay O gamasid! g At AaSimd!

o oot La Bl gy ¢ ot bl — dslall 3 Lgdio g ¢ Jor ol — dpanall B i da"
."q:-:-)\.t-

Bladl g O et 8aSond)

."til.:jl L;“#"“ J,B;._; Y (I o kﬂ.:._l_p ;'uJ'“ J’LJ L‘-!)“



~Ye4-—
Gladt g O gl g Auslondl LSl

Snd e g Slis ple e s - Blas pashy Gl ey OF el at”
Bladt day O gty L1 LaSondf

Milde S 5 yety Slle (] e g et A ey ALY gl s 22"
Bladt iy 8 gzl y 21 LaSondt

e g ol - ol ey i 5 0 Bt b ey e IS e~ Gl U e "

Bladt day & gty dag) 1 LeSodt
olie 4y 3 B — Blie gl oo W
Bl day O gty dnalsnd | AaSnd!
Vg i Ll e gt g o) pes B ot Ll

Bladt sy & grandly sl 4aSndt

R L:L,i;i..p_,,_a.\l_,\.@h‘\jb‘l__lbo_i,b (e Sloagh i (e glaall le&lhﬁ\l"
.":\:g_,g_)}l

Bt way O gty dagludt St

SOl dllas 5 b —~ W b 050 CasS™



-y -
Bt sy O el g dualeht LaSoudt

S N Olay oF - 3 WS "
Bt dmy O gty Aot LaSo)

.“J\,ﬂ‘ r._.]a‘.b_, (JL.MY\UAM Y] Sta ug-—‘ rJJ: td\‘,:r-t 340y YJ cJLs.G‘ u.a)\,-l

Bladl dny O g Ao St

ks o St ey (el opr im0 Rl e ) gals ) 00y Ul OF (e
By ) (il o mrp Al A, Oy W (J5YY e bolaast ¢ feall 1S 0 ~ a3
(01 AT (ot e

Blad! day O gty Lsloddt LaSimlt
Vet Sl o AT Yy e 5 Ay — anl Y

Bl day O gronnlly A50E0 LoSnd
Sl e 0 Sy Yhinsly tazend Lo balazst sl 85 e 03 o gls Ly

Bl day O grendty W1 LSl
SdaYl s Sy o 4 W)y (U ade e o ST WY

Blodt dmy O greadl g gt I 1Sl

.“Og-\gl,jd‘ .DL_-FT bl ..:.;LiLiJ\ 3JJJ"



—py -
Bladt day O g g Zemalidl LaSlt
Sidaally ¢ guall oo ¥ Lo = SO n 2l e oty Ly
Bl dy O gaendl y Lusludt e
RSV U A
Bkl sty O gredl y Al LaSindt

g 3 gy (o) AN il L) el By A s — Shde ol palt 2y g )l Off

(A &
Bladt g O ot g zaltl Lot

" . \
TEPRTY Sy — .ﬂ_;.a.ng(_;.l’du_}..q Sy — Sy 5dod islo by Sao —..ﬂ.il..a)t_u &'E,J'
.“‘GJ;JA.‘J:-.! Holeg —w&b\i

Bladl oy & gannadt y daldl 2aSod!
R PFOR PUSKCPU BRI S It JYResy
Bladl day O platlt LSt
" J paa pr cah Bl 4] - o 2 Gl ol LG e 1
B3t day O gletlly stodt LaSnd!

13 s o3 — ) A Do} By on o8 oy el YD aensl — S} Bloy on o o0
.“gL,pT



_yy -
Tt dy O glatlly A0 S
S Juog — g e i Gl bl LS gl 3o
a1y O giletlty 21 TSt
Mgt aze M il B adey e (ST JST
Bladl day O platily Aah J1 Aol
5 ] by 510 Gl s B ngh — el B4 03 "
B! day O platll g dumalod! AaSod!
MY b & 0350 13 T A Sl N 3 )
Bl vy O piletll y Luwstud! AaSHd!

LS ol Jom Wy e Sl b : I 1y e alde Ll of el 3 OLingdd L g "
.II . --. “J

Bladt day O plathty dagtdt LaSod!
ST A st L Y e ey cmenaadl dlilad o 8 ot Lt
el day O gilatll 5 Lualaht LSt

o VI e — BBy ad) oy a4 et Laryy cade B p2ad e () o2 2 L)y’

-°;_-4-."7""L"’



—py—
Bt dy O gilatlly dnusldt LaSindt
My e Bl 3y aniany i 3 Lehas Jiy 3 O sy o e OF B ag Y
Bladl day O grancdt 2aSonlf

Jond — GMIST ST 13 (Y g pgd anadt OF (5 OF W) = Ol s WY By O Y
Sedadl ity L

Bt oy O gl y B3t 2aSonlt

) L oig’,n:_...ﬂ S antabiay ALY ¥y M A:'ar\;-ci_)g of 3 el Loezid l...;_,"
SMCaila

Bladl dmy & pranclly 1 LSt

M 06T Y] Lo ity Y aib it Lo Leglil a6 — 010 elde i 13)"
Bledl day O paanctll y 28ttt AaSout

St ity plEl e Bty ol it ) e laadl — (544 g L oldle "
Llad! day O prenctl y dagt 1 LSt

8 (S i Ehde pan g gy g 3 g g — Lgze iz YT 0By Ol ilellall 43"
R L U WY



_.\'i._.
Bladl day 8 grandt y dunaloidl RaSon|

;;_‘JLzu_)” J_,.,.)L._. a) ‘..43\_...4 cazelds JJ_Q:-_"'_‘.:lF- w-’.{_’ cazlatas ujl aLalt SO als rla"

Bladt day O gandd y Awsludt LS
.“4'.‘1:-.- L}j"" YLCJ.:.LF-;_.:-}T LA_} (LR T J_’;n-_,d.l.:lp-._..::-_’i"

Bladt day O grandty Taglod! 2280l

L]
.

:WY\;JLEJ‘W‘.LB—UU; 3 yor 4 A dor o L.JTJ Lﬁwwm\aﬂgﬁfgﬁwlw
.(‘A L_T t@tﬂ‘ EJ‘,...-I) "(‘_)-Li-‘ ;l;st'J;UlﬁliDi O\;J)

A day O gradt g Lualal) 20l
SOl 4 e b 2 bible Bl sy Ly
Blodl iy O gaely Gl LSl
MG 3 g g2 g 48 = Lpihom o a0 D pm 1 "
Olsilel LSt
B0 5 e g oo g Les U3 O 08,88 G ghoy pledll 8 el ooyl y Lhias "
el day Zyolod! AaSol!

Sl S ga = L e el B Y ST



— Yo -
Jeled! day A1 ZaSodt
Sl Byt gl ese 3 WD e el 2 sy Y
oetlall ey a1 RSt

L H I PRTE W1 i JESL N B R JCT OV I - PP U | L JEXW (VY SRR W
Jade Ja Y A zed

crall g dayf 1 Sl
Sl o 03 1Ty e e g 03t f"
Setell day st 1aSioed
P b e o fi = S e Vs LS ot = 15 e g L'
oedtadl day Awsludt ZaSimdt
Sy bl oSy = LW e A "
ortfad! day dayludt 1aSonlt
COUEY 3 g g Sl oo ol oS0y ~ Dl e g ez ¥
el day Lalsdi LaSoult

By V) o ey o b 3 el (Ko Y OB G iy datliah Sy B 3 3y
10 A G el 3 iy 00,8 gt el S STy a3 0 el



-y -
ettty dmatad) AeSCoudt
Jdad Y @ el Jax Ly o Y - Has e ol W
Oetlelt Ay 3 5tall LSl
ST O FUETE VIR PO R PACRCIES § Py
oladl ey 3,50 Galedt S
Sble 3 e L coda e By cady A0 Loy cinmans 6,7 Yy ctlzell anis Y
oelell day 8 phe L AaSiond!
S ol e s = 0je or ey Ny eade Jal e JUB - e B an Y
oladl das § b AW Aot
legte 9 Jat g et 4 Juan O by o Wy - 4 (el Y oy -l Y el "
Setledt day 8 b At J1 S
184 3y il ol pmd Wy a8 Manlins 055 OF — e &y 3
Oetadl ey B b Aunatsid) daSimdt

Of o3 45T 3 pils ot 3 133y cOL 0459 - FM dary i = ) Jl 35 ol
VAV A OV Al 5 g (Wl ke



-y -
oAl A B ke daslut Sl

"t 15 1ot 13 8 bl ) sl Wl coatan — el DYl Ols i ="
(Ve AT Jadli B 4y

oiladt day B 88 dastudl RaSind!

JoL e gy DB ) anes V) o pb sl ¥ - U3 JaY ¢l 5 e Sl
AOA T Gl 5 sy "(5815 4 130 et

ol day e Laaldll AaSil
1ol 3 e gy ol 4 3o — 4 comims (Gl oty G g AS™
oladl day 8 s dawldl 2aSod!

et e e = JTF RPT S Y FR NS PURS W IV S SRV
.“)\.-;.-l:-

oeladl day 0 g bt 2aSionl

3gory — Lgaal ol Ly ldaait — low ol 0 51 -0 alé ‘4—"'.)‘3“-“:" Vil oS5 Y
.")L‘JAY‘

criladt day O 9 5ty st Lot

J_fopu-.a-ug'.-‘:m‘u)ftuajj bl dae O amg — ol Moy e 9"
.“;‘_SJ" Mdl.-_w_ uﬁ,}_} c;‘_,ai



_PA—
cnledt ey O g halt g 3 aSd)

e o s — ol g Lo OMER Elbtozi y ol Sibim y pite o s — 08 ol Y lalks”
.“4-3 d,‘.‘-'l-.aJ

Setladt dmy O g phadt y dfielt LSt

gon L) — o allie ce s Oy oldadly call ity 0ayg i 4om L) — o nllia sy 01,‘..:;:11“
.“r._l)g\ 4gor 9 u“Jh"‘“" --r.,,a.:l\ ‘-l...ﬂ_, el :J.a-_,—g,.l‘.lnjlg___._...i ¢dglomo- 2 g o)

crtfladt day O gyl y gt I 2aSond
COLal 3 ey e timin b Jordh — OL-Y 5 0 paghl 0 o gl e L

oetladl ey O g phall g Aeatoidt et
iy L iy oS L 2l of - elde Lol plas

Setfladt day O g il g Zuasladt AaSondt
Sade 0pa b i - 4 i L Jid

ol dmy O g bty At aSodt
Sl g Y &Yy Iy W - Jy Vs i o

Seiladl day O g phadty sttt daSodt

Jobl e dlg — el Ll e of ol elua; - Sblad dek, o



—py—
orflad! day 8 g kil g daeatad) AaSiadt
S B la s S Ldan g LAY Soun Lglam Loy
il iy & g AaSoult
gl p a gy dlle Jg Lo — Lgilgd e g b 00 mall geadt 5 Y bt "
otlad! Ay O gkt g dyaloudt £aSt
S B e 4 Sy carlad a5 dae sl A — L Lat"
el g O Iy Lt LaSonlt
Sare At eSS L ~ ol "
oitedt day O g1y Gt LSt
Celded Wy Bl — At 4,6 ) st
Oeiladt Sy O g g At 1 St

YOS Obs cld alll e Y aon yB = S pll oggr 55 of e ol JU] pue cldi "
."mdéﬁ‘apyaafmwmf-wmurm&;ﬁw—ulr-.:,lx.:g

eladl Ay O g9l 5 Lslsedl aSnlt

Yo s JS5 oo hasyy Ol gl WU 0,5 Y 8 gl e @30 o x T La)"
.“;L.;-'-" we llasy



P
crSladt day O S desldt AaSndt
Vody insl e i i W~ lie Jing Y Ol OF e 13"
Celedl day & Sy Ayt 2ol
Ve SO o pad ¢ it Alle B o g cad] 4 @S tyde S e
Gttt day O Sy Luatelt Lol

Ma_;!ugdeuJ&ﬁvltat,ﬂsuqs; :u,,,&‘ss,_.s—u;s,:mc.,:\‘w"
L EE O | P A

Celed! sy O PNy daatedy LS

6ly = ol 5 13 A (poal gt ST pie L G b il (6l — panl 5 13 ol e gmalh
Seme L 03 &

R PURR PR PR IS |
Sk Jady cazakic 5 ygd o6 280 OIS Lo ya — il mail "
Celadl day O yag )Yty Listodt LeSnds
Lo 5 s V) G e o g Y
ot dmy O3 gn )1y L3181 2ol

- 0555 0 e Al By ali 23y o1 STLE — aid — 0,55 of oo alll e ol alay o gadt”
MUSTE — abs e



— £y -
a;-‘d‘\-o-‘l ..Ln.gf.))ﬂ-g_ﬂ‘) B LSt

Un__._jcwdi_gwﬁmjlopchb}m#jtbfﬂww,»_,g@ﬁ‘@iuﬁ}"
.1Iddi¢30-gr..:-.d\

aeitad day O g )1 g et J1 LSt

NJ;‘_‘_L;-_L-..JL“_,L.‘;U:;-sug_J‘jJ_eiiL...‘Y'altajL.J‘ﬂu&be—J}id\dﬁ::l.,-‘}‘,}"
."&lﬁajhjndfsuﬁ_,&ﬂhhj

ot day O gy Y1y Aecaloidt 4aSo

(3 b g LTy (B gloten e 3505 W halad 6008y a0 oy da gzl el 3 Sl
a5t S Dol dlde (6 phs

etadl day O gm )1y Lsludt LSl
S gy S L o Bl 1y il S o 055 Sy L'
okl day & gmy Y1y gLt 1aSnd
Ml S G para g lany O gmams — 0 pill p3lee i o3 00 S B o ASY
el day O gag 3 el LaSond!

Jhas 0L St - g B 0y agss oI L LS e "



— Y —
L'J._ﬁwl Ay Bﬂ)ﬁ\) il LaSiondt

) WE | RN it L g NVPWE R EVR DG I L PO S SV IP RIS RN JUTPW S S
whie I3 ady 3y S5y I Je ol gt 3,55 5,0 e condy (W 5 o el
.“(—‘.L:Lp J_)s_’ A.Ag} c'.d:“_’d.h.nw:.‘_,\.‘.ﬂu t.‘-‘:_,..b— u’!.‘lbﬂ
Oefledl day O ozl LaSnlt

JFJ-L;LGA'IL&J‘  guls cﬁu_,rt:.));‘_’lﬁﬂhmr Dy 99 cd.ﬂ.u.ni :J’.-_,JFQJUTJF_,.; d.\"
o 23 o8 (3 LS e oy CatSy - ol )ty e g i OF Sl 3 sl
ARY u.&c,_,l;ojﬂub co U 544 lelf'“;ﬁrj‘d""““t! Shadl leﬁrwjfjcﬂu.p 2 44
Lagp oty ma Y ST (o gdamadt Bl — SO Bty y ¢ gdomat Bty — S STL Bl
SPNE i RRUPRTNE i RRU RN TN W

Creladl day O grardl 3 L3londd LSt

Blgs b Y] ebemdh )1l glis Y ST e S b i Y SVl gl T 505 ol Y
-"gﬂ-l--“

o-ﬁ-ﬂ-&-“ RYY fJ_,—-o"s“) i._.ob.“ 4 St
9T Lgde chiadl 3 gy abalall sy — Savle colellall et jud Olior
ol day O genesid! y B LS

A= B o plpmdl (s S o felde 4 Bz ga = Jor o ol Gl aS™
SO 4



Il Wy O geasidl g gt 31 LoSoult

£33 comnpls oSS S 3y om il oaJSH Geui 08y (R NSH N G g 3"
SOl e ally 3 — il Y STy

eelt day O gumastdl g Lald! 408l

0 S — o)lyily LSS pral (s llly 515 O badi ol S5y cadi zd €575 ST
S 05y y wsdzg

eadt day O gt g dastdt LSt

SRy ek bl o8 V) S5 el OIS
el Aty O gl g Ayt AaSionl

Sy O i ol iy al N aglly ot (uagiany OF 45 e Sl
et g O geaesidl g Bl RS

Wl 5 ol 8,85 Ol md Sl S5 oI = diad ¥ gy ) 1,515 e 1M Ol S o ST
.“;{LI-GA:‘-J‘.‘:‘“J;Q\);LCJL:}“LL_JJMJI’S} ia\.‘pb){iﬁ

el day O pnaridl y dnsldt LSl

Jostadl 328 aslaT Alls — ep oy conlal iy — eoba] el = jas )"



Jetbed! Ay 8 gt AaSoult

J_ﬂ‘,at;._,.stj_‘;.xi‘ﬂLA—L,lL-JAU\L-,:-L-,«-—y;J\yM(;ii‘_;ﬁ—°ﬁgi‘dﬂ.mc#"
R A PYS R VR U |

Setedt A O gty Asloddl eSSt
Sl J 5 Y o elilpe iy cad) e g Y o5 (BN e f a5 OF - 0¥ ST oY
el day O gy B30 LSl
TN o L e 3 S
Seladl day O gty A1 AaSond!
S Belis] b — o3 13 (il o e 8 S"
Seladl day O gzudly Amgl J LaSl!

oY 2y GlzeW QLY JHV6 10Le o er 555y cOla)y gekas 5,55 10650 5 5"
S lazoly 5 el



i pall Ddlanaody o
@Sl DS B3 51

e ook A0 A les Je llay LS Gslall Gylseddt Lo iy sualt
(S Al Loy iz dplalli lle O el ade U2 e 1 30) ylall

oaly ciadodl sl dm,al Oof tp Lyl aa )l yay (BN ilonay i) Bsly sy
3 3/ E ot dn ) gmy ) ¥
2 JS e yay didedi Caly (i

23 o ) fldail sputalt

laly Bl iy ol 55 Anasnll n g (il oS 3 e (LY ol

Moty Jle 134 o 30 do gl Jlan sy i b Gl D

il lplhae doly dmy Moty om0 (Y] pdall o LS - g e 1) B4

Ll s 5

o OF ity B 35y gl peam Sy ehn oL OV T ok L] el 1(0 57y O SN

J-l'-L-:"L‘)-“."Hbf@wrlwla_,ar)oﬁ;)hﬁ&:ﬂ‘&inﬂ\daim;,l{.._..iil..al;-‘-,g?

-

W
el ol i pry o S e soaill (e

i ol i La gy 2oall Glle pay g Clially i) e 5o 1y padl Jie
.@ﬂ\;ﬁ!u@iﬂ



_t‘_

ek o0 L et L pa patlall L bl gy sty g 1,01 e g 20 Sl o1e
Sl

ot L gy g ol oW ey e s e pa g liilanndly sl e resllodt (e
.C)L‘ﬂg\‘r:-

RO PRESNR RPN

P LS PV TN I PRRENE S PEN g P S IR S P I (st Jonl!
ol on i pay a3 W o Jlesi

Yy lg b ¥ o DUl e e 55ke LW ST Ol lins L LA, Lol ety LI
b 13) ) ygomn dom Lgd Be aaYly 4SS

o895 ad G i m s et — g0y a3

JYSpp IR EyeT et AUl de iy adns gay alll e n et (1Y) 531
ol RS e gk e 5 yke 13315 LLelST 0LS

o s S e b ooy Ly U G 4 s 58 52 (ISR a1

g 5 A gt adl on 1(0 g5l el

g 3 Ui b 05 s 350 ing ) o g agnaiall ) 43 oo yia Wb oo (it ot
4 g b (S



Jos o8 ) by ] @abm Yt ) i Godl a3 IS Jas U pa 2l ity ol

Al irag Uy et g ol pay clomazl 2mey J 1 1Ol B 415U S
AU TS PV R P PPN R SVCR )

g 2ol Lo W gty 3o sl Lpmar 5 L aiai g atdows £ 20 S5 325 Loy pae 1Bl g
Stall L5 gt Ol gh s o ) By J Lol s all dghY) ol 4Ny el

o pad) 1Al e
adabed adhel U pay Olall e O mzu¥) ol e Oltoe Yzl oue

&W‘aﬂm@!@uﬂﬂhﬁ jd.:.f—i.,,ﬂ!-lagj‘)’l 3 pge ‘)lt_,:.-,l\_,.n:f.li.,\!
citlas ) gl o 1, g allly LG o

st 3 W e ol (Dl 3

g 8,055 sk W1 Gl Ly 52 b ol itianll 5 e pal 3430 a1 (5lailYy g
AP PRSI

AW Bl ny L Py Ol o o gmg il e sl 2l

o 8, 4y i Siee e JS G jledly 580 B edl (b 5Bl a8t
wAEW pa g ol 5 Jeati y

(el Ay 5) il plis | b olor ) Aptney CLAN plie 3 1 Jad

Gl Y dRidl oo g N B paall gy (ol (g g L s JbLIE



AU i (bt ) el
o b b o B S s 5256 e g an ey el I il o |
e o8 dadh o G el ﬂpyw\rjyﬁlyw\dj skl

S gl g bt SIS oy Sl o Sl gal L a1l ) DAY
Jonall Oly gay N gpy Wased gy

Y st plall ap oalt e il (o301 pm @l ) J!

Lgs oy 1 558 a5 5y eade O3 350 Glry Al e g5 ks U 1 (lealt ) e
el A3

A By 5 B iy Ofs Br Jor Gt 2t
L 5o 3 pe St 3 Il g8 (@130 ) Badlt

A ytin sy Jyo i g b b 658 o5y gy DL ST Oy pay (0831 .2y SN

._,@ﬁagk._.gdopo\fuf.ﬂuj;pro\fucrzmmj:i.l.‘m
Ll B oy Jos 1 gaddt
N laa sl

Lol u-.a:f Aie g f.c..-l_,“ C)\g...“ e Ladll



— 4 -

b cdbazadl o Shsyemy eV by ) e atii g AN G plaidl) 3 pany pay reladlt
Laadot 1015 4oy 2 gadad) O3la s b yie SUAS™ gy L J1y 5 S olad 5 INoviily o
saaliay )0 ke 3 SlazaYiy O SN PRUTIIS PR PR PRV T

Ll

A3 Wil y o T y 00,0 Bl el B Jlo oy Rl eazaadl (o) ANy pEE

el gl Lo Al e 35l 4a L5 L e Al Blo g il e o ks e AR
iy o g o paddly S pe gt Gy

£ 350y iy Lgllony Bl gy ity 5ol o8 Goly om0 5
sl gl

SﬁLklerleJLquhaJ\bequJMla‘wtclpcﬁiby:(Cﬁm C)c:ﬂ."
.d,US J:._.G) CJLL‘#&..“J LjJLI.Aj'IJ r)].n.“" ;J\,:J\J qleJS'\f LjaL.“J

it | oo Ul g laadt ) odall 33 e 5 5 13,

o kil iy dladly e iy e Jee JBy it L e i bz 1 AR
Ay ell3 Josts Y of g 2

oo Sl o g b ST 3 3 M ol V) e Yy R AL gl
ol g Lo JS7 e gy | izl

O.C«UJ.-AADU'L:\_‘.‘J LJAY]QﬂYQ-UIl‘J(}JUJ‘,J‘;A} :Cl_,a.a.n_, C.\_,;g.-_,.l_, .L.qi-“
ey damalt o Sy LBV

13) gl o ke 3 Ly s S m o il Il n (6 s U o e L) 8 st
g Ollals ade Sty ) 0 odie



—_— 0y -

Yt

Forlowdl 435 g ¢ andl ddoy 2 g"‘"ﬁl"dj‘"a"' :u;i“

el (N Radly O o) e e By i) U o ey pudally B peaan 0,50 Lo a3l

Gl ol 8 (A e ) § e
c R g pR g Eﬁ.a.:.“.! g_JJ.“ g A...».ASEJ..:»-

LSe jloy b 135 oSl y Jard Lo pn b gall sy il o3 W 2l Lz Jdt
‘-.ul'li.lu;-s-wg

Sl g oy Al Sl sl s el (il L) Madod!

S5 el p sl 2 !

Ao paandl e plie B a3 3548 50 tonllt G

G e J e il g;a,s,g\ B R HIRI(EL " D) eSS |

i g QLS J geand ot ilor ) - ) °‘ﬁ¢=-~e°~‘-ﬂ’;-=.-w‘ o 5 dagll
Al Sy o) e AR ) gz gmy 1y gl

) Lehind ki (55 Mt Jo S Jai 4a taslall

IS A (B pumall g6 grmalt (i pa 2( S sl8 ) Byl



—_ 0\ -—
Aoyl e e O L O30t GOMb) sl .:Js,nt,:.ng; 08y
e SlazeWly alll ) oW ya g QR o Y

U g g Gt 85y (61 63 madl 54t 4 ) 5 e 8dalia o B3 pudly Gamdl ga 1Ol Y
Ao pany Aldiay

RUNEPR v Pl P FHER

o dled b b ;s

Aoy dd oy el g plie gf Jlo gl Jas 3 el B oy oo 3500 (e ) Uall
e ya b e )W) pan S allasl U oddt oo

Ol 1Yy CLilly slizeW) pa g Ll B Ol

WA IPY P PRVIE A N ) POV PRT IN VA |

KHFES P PRR HESE W PR I WA B TIRR PSP |

csinadl oh b gl O3 b cahadl e g o g2y ()W) L) LY
ey aele U o g Wy ot LD SLE Y g giaill 50 1kt

JT cﬁd.;}‘_,ﬁul_{i__néﬁ_,w_,\_,:ﬁh et 013 ga fy il 4 :(l-‘-ud‘ ) ‘.—nﬁi.

" Yy :JJL." ‘..-'!i



— oY —

Aol gr g s i L s A Sy el Al S5 2 B eadl ) i o !
el y jlaza J:.- :b\._._g]l
by el 8 Lo 3V Al 3 0

Sl b b ad) gl L J57 0 Rl A el iy dl o B (2 By tpdandt

> 0L 415 4 A 3w LS gy gy iy 45,05 O Gm Lo JU5 Gl ozt i 1Mo
AVl al el ¥ Gl

WGl S gl 3¢5 saeandl

(L*rﬁLJﬁuJﬂd_:gJ\.q;_,hd)br Slladt dbeods VA agor 4 JL.S«J:J_,.;:JL.:_JI
N (sl sy

L Jiprt o Jlm 57 alash e ol aiy b o 0l 2300 B Y1 las 1 (MBT ) pud)
‘J“G'“O“' ;_,L:FO.:.IJ C)L-J'.z

Wl 3 g o g e JaSG L S

Y Lad (gl (5360 O lin b pard Jib oo Balald G5l ol )y o (SIS ) S
s 055 53l (5 gk Ug e 055 Ly clonlpid 0550 plluall Jaally OlaYly 1y i 3,55

5 gt g 13 g g Bagiondl 3y Beilh laadt o ool o)y Lo o g LYY o 1 ALSI
el s asdt

il y ida) i (USUST ) AdgSTH



- aY -

L S o O 3Ll 35 gl J o Jiby canid i L ol (@S ) S
IS Oy 3 S o 0 ¥ (I8 g2 o r (Jall 3 g y 8 B8 0,806 G Jal oy
OSSN imag gay il Jal dze plall slaadt 5 on 4l sl

ot o gL (o5 Jaatan g €3y g S Ay 12V iy 0 g} S g b gLl s c ot
Y i gny ol Yy o s

Lai) ;Lh‘.;u_,i_,—'.ﬁ.“uj:-ehjoﬁﬁgijéﬂ\eﬂlﬁabu :(Q‘Jb'- ) S}H.H
.Jgﬂ'l‘_-,ptlhiﬂ'uLQL.J«UlL)!J:,:JIO.-u:.-.J\LlAuﬂqJ.»_,:;prjl,aj_)_,,,g

PP PP I PR Y- R PRESI IR FREA]

Slli sy bl ansd Y s ogill G Lge 7 gd o gnah 2R 54l ST (il L) Adghalll
b i 5l

cu-ig u‘b"YJJ‘u—LF‘:'J"Jg;iCJg“'“E\:"'JL‘yJJ“’}JA L‘s.‘nyr_,.“ Z(Di-\.“ .E) adedt
-‘\"'u-'ul-"”)’-‘}cﬁ'ﬂu:"-‘)’-‘ﬂl-! JL.;—)IJJJ.“O;&.LQ a>Jd o

el (a) B et gl o gh cwit 5 and likensly chnid ool anthausl o 1t aelomal
RO TN PRUIL U RV o FRU JN PRCT R N VST R VRN P

ole Yl L 2l A el g Ly G L gay i gle L) gimedt

e o djlidl r b L G i OBy o O el pol 3y shizd A (Ol ) pliadt
A L LGY Ll oy iy i b 3 A

gt b o la iy o015 5548 5 clgilaatly bl e (St gy (D jlas oy B pmalt
.hfﬂl P—-#‘JA -E.fb—_’ JJ.:MLU]C-J_,.- J:-tu-lfcﬁ Y} O\J'J-' Y

Aol ws (el . z) dpanalt



—0f —

o3nd oy o all a gl ay ol oWy ol BV e B aall my (el gr ) Auh gl
crmdlalt

T3 Al g Bl (6 rn g 3 g ) Pl 1((dben 7y Olbgadt

AW el gny ¢ el OSG r(pallan ) pglaelt

oy g alal (@ Malas ) Aalaall

Bl oy ga tdr pall

oy ol (S ) 0 g5

N PRI Y oA |

Al ol O™ Ve deally Al oy pp £ ptom g £ e pledl sl ) Blarlall
Jors o il s (g Redt ) oyl

& Bl cpla g3 o Luallos |ygor y Voo alll G gy el PR I | SUNWURTS PERE
o= JS Jet 2 el

ey Y AW s, Je sl LS Lgildns ).hl,lé.n‘,si'u...]al.i'__ ARUE PR NV AR
Wls b e k) Bk (3l L3 B s 1) 5k

.g_‘-.:a.-:«o-“ J{L;.AJA} c..‘lgjn.ﬂ\.! Ji:-.’f-\y :ﬂﬂﬁﬁh
Symzall Jlia gay WYy Jrmsd e 2 aeazall



23 Y1 B ol y oty Sl 353 Jalodh el (bt p el 0 (s ) il
ot ]y lt Sl o 0 Lo Byl 0 00 e

oy ol s el i
il S5 ) ga 1 g g

w3l 3l Al laay sl g O3 i) Bl e dcall 37 dmg Ol Lt Tyl
'U’}AJ\JO"JJM‘H’BLSLFE&

B ity g Wt a3 2 e G $ A (e Y Ly A
G ole o aall b L gay Y5l L gt (S ARG a cpdl

U pliay ety By ey 30 e 1 el e 5V 3 G ey cligh e G5l r
i g3 g el &) or Sl O3 8 BAST g L

P INES Y S Co PR P WL ECTPEION pRETIRT I W g IE P BN | PR
by Il W ptme 055G dSTe Olpondt ) b 48 puy Va3 ol 233 1
g3 gl il gAJ‘_,.lJJl dngd 1dy g I

L)) oldadll Joue 0 3o g ol die g 83 madl ALY il o iz hasl ) 0!
A S0 1Y sy

'C-’Jn ot ZML‘P}}“

gl Lty ca gy Bwlodly 312k (6 8 oy 5l e ga g e B 1
Jaady g Sl ety ¢ iy



— 81 -

ﬁ_a,ir_i,.ﬂa,quo_,qri,d\éu",i,.wlat.agl..:(‘_,a\,at_@ N |
A3

b S i e gy a5 Lty ally Ly T 562 g 2 geal!
L 0o U\f&v— a_,g.‘ NS

et B el grally el da gzt ) ) A e RO L[N
.fﬂldy)\ﬂ@]\@&M\ Bloeail :(JﬂJ..J‘ ) 5;3‘,...."
Gl N A e gmy il g gt

sist aa ;“;!’Jl Jlze :(C\.,.'bf ) c,_‘-“

BaLta s Lastoin 4557 Bmmnay ad dgty (g0t g salaall T oo (@l iy L skt
YR B R ) | PR IUOSPRP PtV K VN i KUPR PR P

Aty ool B3 Jap yhy e eU Y L g 15 (B0 ) Bt
A R TRLY )
Lt Om 5 G g pall by 0033 5, 2 1Sl ) deal!

Joma 5 5l 2y .ngbb_?\h:ﬂ\wé’J‘aa;U&J{uaﬁqbﬁ:()U..JT ¥ B
.ﬁ_}ﬂ.")fﬁ‘ CJ\._._J:-J

P e Sy gl o 3y e N el ) arw g ad g B g JLail g JOR]
. preaall

Gl B Bl 8yl



-8y -

A oty iy 4 b ISl Ll i py gl Y 2Bl o0 (Bl ) et
Anandd Loy

.L,d.:.i,‘j.”p e Ol @ jan sed padlt

Jegl o el gay bl gr (LB g gpald gag (N ity patin : e
3 32 Al 28 ) Ui 08" 0) il 92 s A5 A8 0y I aow 2 pull
DS b B el g 3 gl 2 gt 1 i

Ay ki dadl (a8 28 )le gay .hﬁ):ﬂ‘_)‘j‘&ow‘,uu}‘kﬁh:uhd‘

el 381 5,50 5l 5 g ol 3 3§ iy ol e S0y 5 e 5L 24
Aagd -f"“.’ g_a-u!“ ol ui

fUs o o g8l e ol g 2o gl

A4l o Kally BB, e S g a2l
ot plomadl e A S e Jgn b a1

oD leally Slliadly S 3 Jachh 2 B A

o di e gl

S o iy Sliially Jaslil ot 3,5 yon g Ola LY a5 SO I LRV PRNTIE P |
AWy 5 3 goudl o3| gay OLANl o 5y L0

L(ste Hily 3Ll



— OA —

et ) B gall plin 5 4l dnls oy 283 gl

do i wbelbl o rL_.ﬂ\ ) ody ) w:_,g...‘-‘-cp Lyl ol cl.,ﬂ'l V) :l_i.'.\,'n.“
b

§ iV y o g 5V lodl daloia 0 7 g A0 2 4

Gt o3 et JSU e 2081 oy Blaih ey V) 0550 Vg 0 e gl Gl 3 g st )
..la.;oﬁ:':.‘ ".)"'J

oyl gnadly Ghazell fomdt zmadl )0) ga 1em gt

.f')L...c:.u-\]\_, Lo N Ellnd Godl Ly a0 O OJp .'.JL-J\Qj 8 - o :(&.'.JU'}‘ ) ol it
B ol gl 1) L

.M‘M}yww‘w t.__..lﬂ‘u‘l&b_)g L-J; :(CJ‘JJ‘}“ .C) 3)‘_,“

3 copllall e iy G g iy gl ol gay G 15 (Blesl z) oyt
(S Ay A OIS ga gl

o Aand B o Tl ilaally 3 gl bl oy B o5 L JS7 (0 0) 25140
il e gt g 5 e S5 S5l sl y

.J_,?r)‘“ ;J;.'d.'?- C-.'«.“ SJJQJH LS""‘;L.L‘"J Wk 1 J:-Jl DLL::-_’ :DF}“
Al a3V 2 g 8l

Dz Y odin Yy Jymn ¥y s ¥ peday alll J) i 05 pmy !



_aq_

.Lg.:.ﬁu...iﬂls.j)_}f—_, LT,HJ\QAL:J..U‘SJJ_)! )i;.g)lﬁi_! é].a.‘.!lwg_..lij\_’l:-l.h)|
gl e e (alag L) St
Olaloed 32 05 )l ally LS Ol 5 550 4y oA Se (pAleB c)}hU:H

Ay etV g i aadl ga g Lilio s Lgilel ) g Gl rs pa oA allsy ol
2l s e gl



- 50 -

al- ubudiyya: servanthood; the state of obedience; the intermediate state of the contemplative
between al- fbada (q.v.) and al- ubuda (g.v.); it consists in fulfiling the rights due to the
Lordship (ar-rububiyya, g.v.) of God.

al- uzla: retreat, isolation.
al-Wahdaniyya: the Unicity of God, it is the ontological principle.
al-wahm; opinion, conjecture; the conjectural faculty; illusion; suspicion.

al-wagt (pl. awgat). the moment, the instant; the instant or instants in a non-temporal sense, outside
the process of past or future time; the “now” which reflects Eternity.

al-warid (pl. waridat): inspiration in the sense of & spiritual insight.
al-wasyf (pl. awsaf):. the same as as-sifa (q.v.); also nature, characteristic.
al-wird (pl. awrad). a litany to be recited.

al-wujud: existence, being; al-Wujud is God as Being; reality.

al-wusul: union with God; arriving at God.

al-yagin: certitude.

az-zahid (pl. zuhhad). ascetic; he who renounces the world; he is contrasted with the abid (g.v.), the
arif (g.v.); one occupied with zuhd (q.v.).

az-zahir (pl. zawahir). the exterior, the outer, as az-Zahir, a Name of God, the Exterior, the
Manifest; the opposite of al-batin (g.v.).

az-zuhd: renunciation of the world; asceticism; detachment.

az-ruhhad: v. az-zahid,
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as-suluk. progression in the Path towards the divine Reality; it is the opposite of ar-fanazzul (g.v.)

and the same as at-faraqqi (q.v.).
at-la a (pl. ta al): obedience; the opposite of al-ma siya (q.v.).

at-ta arruf: the knowledge that God gives of Himself to the contemplative; God’s making Himself

known to someone.

at-ta bir: the giving of expression to one’s state or station; speaking forth with or without permission
(al-idhn, q.v.).

at-tadbir; self-direction, self-willing; God’s direction or planning; the tadbir can be both positive and
negative, depending on whether it conforms to God’s Will or not.

at-tahaqquq: spiritual realization.
at-tajalli (pl. tajalliyyar); unveiling, revelation, illumination.

al-tajrid. isolation for the purpose of contemplation; isolation as opposed to being in the world to

gain one’s living, or as-sabab (q.v.).
at-talwin: the changing of states; the opposite of at-tamkin (q.v.).
at-tamkin; the stability of one’s inner state; the opposite of at-taiwin (g.v.).

at-tanazzul: descent or redescent from the divine Reality; the descent of the majdhub (q.v.), whom
God has drawn to Himself in a state (hal) wherein His Essence was momentarily unveiled,
from the Essence (adh-Dhat) to the Qualities (as-Sifar), to the Names (al-Asma ), to forms
(al-athar); the opposite of at-taragqi (g.v.).

at-taraqgqi: ascension or ascent; the ascent of the salik (g.v.) to the divine Reality from the vision of
forms (al-athar) to the Names (al-Asma ) to the Qualities (as-Sifar) to the Essence (adh-
Dhat), the opposite of at-tanazzul (g.v.).

ai-tawgjjuh: orientation of the contemplative in his inner voyage to God.
ai-fawhid. the affirming of the divine Unity at all levels of knowledge.
al- ubbad. v. al- abid,

al- vbuda: total devotion or adoration; the final term of obedience for the contemplative in the
temary al- ibada (q.v,), al- ubudiyya (q.v.), and al- nbuda,
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ar-+uh (pl. arwah). the vital spirit, ittermediary between body and soul; the Spirit, beyond the
psychic world, beyond even the angelic domains, and therefore the uncreated ar-Ruh al-Tiahi,
the Divine Spirit, the created universal Spitit (a+-Ruh al-fadliy; as the divine Spirit, it is the

innermost being or secret (as-sirs, g.v.) in man, corresponding to al-Jabarut.

ar-ruhaniyya:. spirituality, that is, relating to the higher senses of the word ar-Ruh (@.v.): not to be
confused with the psychological (an-nafsarityyd), much less with the physical (al5ismaniyya or
al-juthmaniyya).

ar-ru ya. vision, either physical, psychic, or spiritual.

as-sabab (pl. ashab): cause, means of livelihood; profession, trade.

as-sahw: sobriety in a spiritual sense; opposed to as-sukr (q.v.).

as-salik (pl. salikun); the voyager in the path; he who follows the Path methodically and from its
beginning; the opposite of al-majdhub (4.v.).

as-sarira (pl. sara ir): the innermost heart or secret of man; consciousness; the same as ad-~damir
(q.v.).

as-sayr: the contemplative voyage.

ash-shabah (pl. ashbah); the body: a form of corporeal nature,

ash-shahid: the subject whose consciousness witnesses its own object of knowledge (al-mashhud),
and therefore it can be applied to both man and God, depending on level of meaning,
ash-shawq (pl. ashwaq). desire, fervor, longing.

ash-shuhud: vision; contemplative vision or consciousness; that which results when the shahid, or
subject, and the mashhud, or object, are united without duality; it is much more subtle than al-
mushahada, and the same as al- iyan (q.v.).

as-sifa (pl. sifaf): quality, attribute, either of the individual or of God, but which is not self-

subsistent, in contrast to an essence (adh-dhat, q.v.).

as-sirr (pl. asrar). secret, mystery; the innermost center of consciousness which has contact with the
world of the Immensity, or the Infinite ( alam al-Jabarut, g.v.); the most luminous point within
man; the Self.

as-sukr: inebriety, drunkenness, but in a spiritual sense; the opposite of as-sakw (g.v.).
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al-munajah (pl. munajat): intimate discourses, supplications, between man and God.

- al-mugarrab (pl. mugarrabun); one who has been drawn near to God.

al-muraqaba: concentrated attention on God, attentive control of oneself; vigilant attention.
al-mushahada: contemplation.

al-mutajarrid: he who engages in ar-tajrid (q.v.), and therefore the opposite of al-mutasabbib (q.v.).

al-mutasabbib; he who is engaged in al-asbab (q.v.), and therefore the opposite of al-mutajarrid
(q.v.).

an-nafas (pl. anfas). breath; one of the three religious stations (anfas) of Islam: al~islam, submission
to God with its five pillars; aliman, faith. which consists of believing in God, His angels,
books, Messengers, the Day of Judgement, and predestination; and al-fhsan, perfect virtue, or
excellence, which consists in adoring God *“as if you were seeing Him, for if you do not see
Him, He sees you™ {(hadith).

an-nafs (pl. nufius): the soul, the psyche, the subtle reality of the individual; the ego.
an-niyya: the intention,
an-mur (pl. anwar). light, either physical or psychic or spiritual; an-Nur is the divine Light,

uncreated, the principle of existence.

al-qabd: contractian, in a spiritual sense, not psychic, but having psychological reflections in sadness
or distress; the opposite of al-bast (g.v.).

al-Jadim: the Etemal, a Name of God, the opposite of al-hadith (g.v.).

al-galb (pl. qulub). the heart; the faculty of contemplative intuition; it corresponds to the physical
heart in its centrality; it can become the receptable (a/-qabil) of sentimentality, passion, and

ignorance, or the receptacle of Juminous virtue and knowledge, depending on case.
al-gidam: Eternity.
al-qurb: neamess to God; the opposite of al-bu d (g.v.).
ar-Rabb: the Lord.
ar-rizq: provision, sustenance.

ar-rububiyya: the quality or nature of God as the Ld¥d; the opposite of al- ubudiyya (g.v.): Lordship
or Lordliness of God. '
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al-kashf. unveiling; illumination, intuition, insight.

al-kathif: the opaque, dense world; the opposite of al-latif (q.v.).

al-kathifa (pl. katha if). opacity, dense thing; the opposite of al-latifa (q.v.).
al-kawn (pl. akwan). the Cosmos, the Universe; created beings (in the plural).
al-khalg. the Creation; creature; the opposite of al-Hagq (g.v.).

al-khalwa (pl. khalawat): spiritual retreat, isolation,

al-khidma; the service of God.

al-latif: the subtle world; the opposite of al-kathif (q.v.); as al-Latif (“the Subtle”), it is one of the
Names of God.

al-latifa (pl. lata if): subtle thing, psychuc or spiritual; subtle principle.
al-madad (pl. amdad): help, means of subsistence provided by God.

al-majdhub: he who undergoes the divine attraction al-jadhb, (g.v.); an ecstatic; the opposite of as-
salik (q.v.).

al-ma na (pl. ma an): the sense, the idea, the spiritual insight: the Archetype.

al-magam (pl. magamat): the station; the spiritual station of a permanent nature; the opposite of al-
hal (q.v.).

al-ma rifa (pl. ma arif). knowledge gnosis.

al-ma siya (pl. ma as). disobedience; sin; the opposite of at-fa a (g.v.).

al-mawhiba (pl. mawahib): divine gift, favor, grace.

al-maydan (pl. mayadin). domain of existence level of reality, arena of the soul.
al-mazhar (pl. mazahir): place of manifestation; epiphany of God.

al-mu amala (pl. mu amalar): one’s dealing with or treatment of God, and vice-versa.

al-Mujid: God insofar as He gives being or existence to His creatures, bringing them from non-

existence (al- adam, q.v.) to existence (al-wujud, q.v.).
al-mukawwan (pl. mukawwanat). created being.

al-Mukawwin: God insofar as He gives being.
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al-ijad: the giving of being or of existence to creaiures by God; God’s bringing things or being into

existence (al-wujud, q.v.) from mon-existence (al- adam, q.v.).
al-ikhtiyar. choosing, selecting; self-willing, or egocentric willing.
al- illa (pl. ilal): cause; weakness in man.

ilm al-yagin. the science of certitude, resulting from demonstration or proof (al-burhan, ¢.v.); the
first degree of knowledge, and the most elementary, in the ternary ilm al-yagin, ayn al-yagin
(q.v.); and haqq al-yagin (q.v.); it corresponds to al-islam in the three stations of Islam (v. al-

anfas),

al-iman; faith, belief: the second of the three religious stations of Islam (v. al-anfas).

al-imdad: the giving of subsistence to creatures by God after thcy-r have been brought into existence.

al-irada: will, willing, wanting.

al-ishara (pl. ishara): allusion, symbolic allusion.

al-ishraq: illnmination, raying-out of light.

al-islam: submission (to the Law); the first of the three stations of Islam (v. al-anfas).

al~ism (pl. asma ): name; a Name of God.

al-Ism al-Mufrad: the unique Name of God in Islam, A/lah.

al-istibsar: contemplative vision or meditation with the basira (¢.v.); the same as al- ivan (g.v.).

al- iyam: contemplative vision or meditation; the same as al-istfbsar (.v.) and ash-shuhud (q.v,).

al- izz: glory, grandeur; the opposite of adh-dhull (g.v.)

al-jadhb: divine attraction; ecstasy; v, al-majdhub.

al-Jalal: the Majesty, the Rigor of God; the complement of al~Jamal (g.v.)

al-jam ' the unitive consciousness of the underlying Reality in things and beings; union; the opposite
of al-farg (q.v.).

al~Jamat: the Beauty of God; the complement of al~/alal (g.v.).

al-kadar (pl. akdar); impurity; trouble; worry.

al-Kamal: perfection, plenitude; the Perfection of God.

al-karama (pl. karamat). chatisma, charismatic favor; miracle.
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al-Ghani: the rich, the wealthy; the Independent (one of the Names of God), and the opposite of al-
fagir (q.v.).

al-ghayb: the invisible world; the hidden; the non-manifested; v. alam al-ghayb.
al-ghayba: absence; absence from this world by effacement in the Presence of God.
al-ghayr (pl. aghyar): the other; difference, change; the other-than-God; alterity.
al-ghina: wealth, richness, independence; the opposite of al-fagr (g.v.).

al-hadith: the contingent, the relative; the opposite of al-Qadim (g.v.).

al-hadra (pl. hadarai); presence, the Presence of God, or one of the Presences of God; one of the
degrees of Reality viewed from the standpoint of the contemplative’s state.

hadrat qudsih: the Presence of His Holiness; the luminous faculty of the intellect (= al-basira) seen
as a sanctifying presence.

al-hal (pl. ahwal). state, spiritual state; a passing state, and therefore opposed to al-magam (g.v.).
al-hagiqa (pl. haqa ig). esoteric truth; reality of something in an inner sense; the divine Reality.

al-haqq (pl. huquq): right, claim, obligation, duty, the truth, or the real, and therefore the opposite of
al-batil (g.v.};, al-Hagq is one of the Names of God, and means the Truth, the Real, God.

haqq al-yaqin: the truth of certitude, the third and final degree of knowledge (the first being ilm al-
yaqin, g.v.).

al-hijab (pl. nzjub). veil; a veil covering God; a veil covering man or existence; illusion.

al-himma (pl. himam). decisive force, spiritual aspiration; fervor.

al-hudur: presence of mind, concentration; the sense of the Presence of God.

al- ibada: the simple observance of ritual praétices; the first of the three degrees of responding to
God: al- ibada, al- ubudiyya (q.v.), and al- ubuda (q.v.).

al- ibara (pl. ibarar). expression, expression of a state of soul in words.
al-idhn:, permission, authority in a spiritual sense.

al-iftigar: the state of needing or being in want of God: the state of being poor or dependent on
God.

al-iksan: generosity, spiritual virtue; one of the three religious stations of Islam (v. al-anfas).
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al-birr: goodness of character, innocence, virtuousness.
al-bu d: remoteness, distance from God; the opposite of al-qurb (q.v.).

al-burhan (pl. barahin). proof ahl al-burhan are those who proceed inferentially from creatures to
God in their argumentation; the opposite of ash-shuhud (q.v.) and al- ivan (q.v.).

ad-dalil (pl. adilla); guide, proof; ahl ad-dalil is the same as ahl al-burhan (q.v.).

ad-damir (pl. dama ir): consciousness; the most interior secret or mystery of man; the same as as-
sarira (q.v.).

adh-dhat: the essence; the scif-subsistent essence of something, in contrast to the sifr (g.v.) or the
wasf (q.v.); adh-Dhat isthe Essence of God, absolutely self-subsistent, and the subject of the
Qualities or Attributes (as-sifar).

adh-dhawq (pl. adhwagq): taste, intuition.

adh~dhikr (p\. adhkar). remembering, remembrance, the invocation of one of the Names of God.
adh-dhilla; humility, lowliness; the opposite of al- izz (g.v.).

adh-dhull: v. adh-dhilla.

ad-dunya: the world in a profane sense; this world with its passions; the opposite of al-akhira (g.v.).
al-fada : space, expansive space; the space of the contemplative’s voyage, but in a symbolic sense.

al-fana : extinction, evanescence; the extinction of the individuality in the Essence in the state of
union; the opposite of al-baqa (q.v.).

al-fagir (pl. fugara ). poor mar, possessed of the quality of al-faqr (g.v.); the initiate; the opposite
of al-Ghani (q.v.).

al-fagr: poverty, want, need in a spiritual sense; the opposite of al-ghina (g.v.).

al-farq: separative conscicusness; separation; the vision of things as they are; the opposite of al-jam

(q.v.).
al-fath (pl. futuh). illumination, inspiration,

al-fikra: meditation; the meditation can be of those who reflect or of those who have contemplative
vision.

al-ghafla: forgetfulness, negligence, unawareness.
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al-athar (pl. athar): trace, created thing, creature, being; in the plural, it connotes multiplicity; as al-
athar, it means the manifestations of God's Qualities or His Names, the athar being their
external products, or the Names and Qualities being the interior realities of the athar.

awsaf al-bashariyya: the attributes of human nature, in contrast to the awsaf al-ilahiyya (g.v.)
awsaf al-ilahiyya: the attributes of the Divinity, in contrast to the awsaf al-bashariyya (g.v.).

awsaf ar-rububiyya: the attributes of Lordship, characteristics of God as the Lord (ar-Rabb), in
contrast to awsaf al- ubudiyya (q.v.).
awsaf al- ubudiyya: the attributes of servanthood; man’s attributes as a servant of God, in contrast
to awsaf ar-rububiyya (q.v.).
ayn al-galb: the eye of the heart; the intellect (a/- ag/) as the faculty of illuminative vision situated in

the heart (to be distinguished from the reason, also agq/, situated in the brain, or its subtle
counterpart); the same as the basira (q.v.).

ayn al-yagin: the eye of certitude, the vision of certitude; the state resulting from kashf
(“illumination”) and the second of the degrees of knowledge: ilm al-yagin (q.v.), ayn al-
yagin, and Haqq al-yagin (q.v.); it corresponds to the second of the three religious stations

(anfas, q.v.) of Islam (isiam, iman, ihsan), namely, iman.

al-baga : subsistence, permanence; the state of one who has been reintegrated in the Spirit and then
has returned to the vision of created beings (al-athar) but with unitive knowledge of the Real
underlying them, the opposite of al-fana (g.v.).

al-baraka (pl. barakat). benediction, blessing, grace.
al-basar (pl. absar): sight, view, eye, vision; the organ of vision ( al-basira).
al-bashariyya: human nature; the opposite of the Divinity (al-uluhiyya, al-ilahiyya).

al-basira (pl. basa ir): inner vision; the faculty of the intellect ( ai- agl); clear vision; situated in the
heart,

al-bast. expansion, in a spiritual, not a psychological sense; it is positive and attended with external
signs of joy and gladness; the opposite of al-gabd (q.v.).
al-batil: falsehood, the unreal, the opposite of al-Hagq (g.v.)

al-batin (pl. bawatin): the interior, the esoteric, al-Batin, or the Interior, is ope of the Names of

Allah; the opposite of az-zahir (g.v.).
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alam al-ghayb: the world of invisible realities, perceptible only with contemplative vision, in contrast
to alam ash-shahada (g.v.); the same as alam al-arwah (q.v.) and therefore alam al-Malakut
when the latter are considered as the immediate principles of physical or sensible realities,
otherwise it is the same as the highest domain, alam al~Jabarui (g.v.), which is the principle of
all lower words of existence.

alam al-Jabarut: the world of absolute Immensity or Sovereignty, or Domination, which is that of
the Spirit; the highest of the three worlds (al~Jabarut, al-Malakut, al-Mulk); the spiritual
world.

alam al-Mualakut: the world of the Realm or the Dominion; the psychic world, intermediate between
the alam al-Jabarut (q.v.) and the alam al-Muik (g.v.); the world of the soul ( alam an-nafs),

it corresponds to the soul (an-naf5) in man with the heart (al-qalb) as its center.

alam al-Mulk. the world of the Kingdom; the physical world of existence; the sphere of material
forms; the same as  alam al-ajsam (q.v.); insofar as it is perceptible by the sense faculties, it
corresponds to the human body (jism) in man, and is therefore the same as alam ash-shahada
(g.v.); the third and the lowest of the degrees of universal manifestation (a/~Jabarut, ai-
malakut al-Mulk).

alam ash-shahada: the world of testimony (by the senses): the physical domain of sensorial
existence, in contrast to alam al-ghayé (q.v.).

al- amal (pl. amal): deed, action, meritorious act.

al-amdad: v. al-madad.

al-Amr (pl. umur): order, commandment; the pure Act of God (kun, “be™); the Word,
al-anfas: v. an-nafas.

al-amwar: v. an-nur.

al- agl (pl. uqul): the intellect (the same as the nowus of Plotinus); the discursive reasoning. or reason

(in contrast to the transcendent sense of intellect); the same as al-basira (g.v.).

al- arif (pl. arifun). the Gnostic, in contrast to the adid (g.v) and the zahid (g.v.); he who

possesses ma rifa (q.v.).
al-asbab; v. as-sabab.

al-asrar: v. as-sirr,
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SOFI TECHNICAL TERMINOLOGY
IN THE KITAB AL-HIKAM

al- abd (pl. ibady. the servant, the slave; the creature dependent on his Creator; the worshipper of
God.

al- abid (pl. ubbad). the devotee; one who is occupied with the external acts of devotion ( ibada,
q.v.). See, also, the zahid and the arif.

al-adab (pl. adab): conduct, behavior, attitude towards God; spiritual comportment.

al- adam: non-being, non-existence; privation of being, and, in the positive sense: pre-existence,

beyond the state of being or existence, even beyond the state of pure Reing.

al-aghyar: v. al-ghayr.

al-Ahadiyya: the Unity: the supreme Unity unknowable by creatures as such through distinctive
cognition, since there is nothing outside of It, but knowable by the extinction (al-fana ) of the
creature in It, in which case It knows Itself through Itself, derived from the Name al-4had,
“the One,” which is the name of the absolute transcendence of God; the absolutely indivisible
Divine Essence, impersonal and supraontological, and to be distinguished as such from the

ontological principle, al-Wahdaniyya (q.v.).
al-akdar: v. al-kadar.
al-akhira; the Hereafter; the opposite of ad-dunya (g.v.).
al-akwan: v. al-kawn.

al- alam (pl. awalim): domain, sphere, world; in the plural, it means the multiple domains or words
of existence; not to be confused with ad-dunya (q.v.), which carries a negative meaning, as

“worldly existence.”

alam al-ajsam: the world of badies, or the physical world, in contrast to alam al-arwak (q.v.); the
same as alam al-Mulk (g.v.).

alam al-arwah: the world of pure Spirits (@rwah, pl. of ruh), in contrast alam al-gjsam (q.v.): the

same as glam al-Jabarut (g.v.).
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257- He made you witness before He asked you to give witness. Thus, the outer faculties
speak of His Divinity while the heart and the innermost consciousness have realized His Unity,

258- He ennobled you with three charismatic gifts (karamat): He made you an invoker
(khakir) of Him, and had it not been for His grace, you would not have been worth of the flow
{(farayan) of the invocation of Him in you, He made you remembered by Him (madhkur bihi) since
He confirmed His relationship to you; and He made you remembered by those with Him (madhis
Indai), thereby perfecting His grace upon you.

259- Many a life is long in years but meager in fruits, and many a life is short in years but
rich in fiuits,

260- He who has been blessed in life attains, in a short time, to such gifts from God that no
expression or symbolic allusion could describe.

261- It would be disappointing - really disappointing - if you were to find yourself free of
distractions and then not head towards Him, or if you were to have few obstacles and then not move
on to Him!

262- Meditation (al-fikra) is the voyage of the heart in the domains of alterities (mayadin
al-aghyar).

263- Meditation is the lamp of the heart (siraf al-qalb); so when it goes away, the heart
has no illumination.

264- Meditation is of two kinds: the meditation of belief (tasdiq) and faith (iman), and the
meditation of contemplation (shwhud) and vision ( iyan). The first is for the adepts of reflective
thought (arbab al-i tibar), the second is for the adepts of contemplation and intellectual vision
{arbab ash-shubud wa l-istibsar),
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250- By the existence of His created things (athar), He points to the existence of His
Names (asma ), and by the existence of His Names, He points to the immutability of His Qualities
(awsaf), and by the existence of His Qualities. He points to the reality of His Essence (dhat), since it
is impossible for a quality to be self-subsistent He reveals the perfection of His Essence to the
possessors of attraction (arbabu I-jadhb), then He tums them back to the contemplation of His
Qualities; then He tums them back to dependence (ar-ta allug) on His Names; and then He turns
them back to the contemplation of His created things. The contrary is he case for those who are
progressing (as-salikun): the end for those progressing (nihayatu s-salikin) is the beginning for the
ecstatics (bidayatu [I-majdhubin), and the beginning for those progressing is the end for the
ecstatics. But this is not to be taken literally, since both might meet in the Path (af-Zarig), one in his
descending (fi fadalliki), the other in his ascending (fi taraqqihi).

251- 1t is only in the invisible world of the Realm (f7 ghaybi [-malakuf) that the value of
the lights of the hearts and of the innermost centers of being (anwar al-quiub wa Il-asrar) is known,

just as the liphts of the sky do not manifest themselves except in the visible world of the Kingdom
(shahadatu 1-mulk).

252- For those who do good, finding the fruits of acts of obedience in this world is glad

tidings of their recompense in the Hereafter.

253- How can you seek recompense for a deed He bestowed upon you out of charity? Or

how can you seek recompense for a sincerity He gave you as a gift?

254- The lights of some people precede their invocations (adhkar), while the invocations

of some people precede their lights.

255- There is the invoker (dhakir) who invokes so that his heart be illumined, and there is
the invoker whose heart has been illumined and he invokes.

256- The outer aspect of an invocation (zahiru dhikr) would not be save for the inner

aspect of contemplation and meditation (batinu shuhud wa fikra).
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241-  Only the contemplation of His Attribute can dislodge you from your attribute.

242- The believer is he who is diverted from extolling himself by the praise of God, and
who is diverted from remembering his good fortune by the fulfilment of God’s rights.

243- The lover (al-nmuhibb) is not the one who hopes for a recompense from his beloved
(mahbub) or seeks some object. The lover is indeed the one who spends generously on you; the

lover is not the one on whom you spend generously.

244- Were it not for the arenas of the soul (nayadinu n-myfus), the progress of the adepts
(sayru s-sa irin) could not be realized: there is no distance (masafa) between you and Him that
could be traversed by your journey, nor is there any particle between you and Him that could be
effaced by your union with Him.

245- He put you in the intermediary world (a/- alam al-mutawassit) between His Kingdom
(Muik) and His Realm (Malokut) to teach you the majesty of your rank amongst His created beings
and that you are a jewel (fawhara) wherein the pearls of His creations (mukawwanat) are hidden.

246- The Cosmos (al-kawn) envelops you in respect to your corporeal nature
(juthmaniyya), but it does not do so in respect to the immutability of your spiritual nature (thubuu
ruhaniyyatika),

247- 8o long as the domains of the Invisible Worlds have not been revealed to him, the
being in the Cosmos is imprisoned by his surroundings and confined in the temple of his nature.

248- So long as you have not contemplated the Creator, you belong to created beings; but
when you have contemplated-Him. created beings belong to you.

249- The permanence of sanctity does not necessitate that the attribute of human nature be
non-existent. Sanctity is analogous to the illumination of the sun in daytime: it appears on the
horizon but it is not part of it. Sometimes the suns of His Attributes shine in the night of your
existence, and sometimes He takes that away from you and returns you to your existence. So
daytime is not from you to you, but instead, it comes upon you.
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232-  The best knowledge is the one accompanied by fear (al-khashya).

233-  If fear is united with knowledge, then it is for you, if not, then it is against you.

234- When it pains you that people do not come to you, or that they do so with rebukes,
then return to the knowledge of God in you. But it the knowledge of Him in you does not satisfy
you, then your affliction at not being content with that knowledge is greater than your affliction at

the pain coming from peocple.

235- He only made affliction come at the hands of people so that you not repose in them.

He wanted to drive you out of everything so that nothing would divert you from Him.

236- If you know that the devil does not forget you, then do not forget, for your part, Him
who has your forelock in His hand.

237- He made the devil your enemy so that, through him, He could drive you toward
Himself, and He stired up your soul against you so that your drawing near to Him would be
permanent.

CHAPTER XXV

And he said (may God be pleased with himl):

238 He who attributes humility to himself is really proud, for humility arises only out of a
sublime state, So when you attribute humility to yourself, then you are proud.

239- The humble man is not the one who, when humble, sees that he is above what he

does; instead, the humble man is the one who, when humble, sees that he is below what he does.

.240- Real humility is the one which arises from the contemplation of His Sublimity and the
illumination of His Attribute.
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CHAPTER XXIV
And he said (may God be pleased with him!):

223. While varied in its manifestations, felicity (an-na im) is only for the sake of
contemplating and drawing near to Him; and, while varied in its manifestations, suffering (a/-
adhab) is due only to the existence of His veil. Therefore, the existence of the veil is the cause of the
suffering, and the perfection of felicity is through the vision of the Countenance of God, the
Generous,

224- That which hearts find in the way of worries and sadnesses is due to that which

prevents their having inner vision (al- jvan).

225- Part of the completeness of grace (famamu n-ni ma) accorded you lies in His

providing you with what suffices and holding you back from what makes you exceed bounds.
226- So that your sadness over something be little, let your joy in it be little.

227- X you do not want to be dismissed, then do not take charge of a post that will not
always be yours.

228- X beginnings make you desirous, endings will make you abstinent: if their exteriors
invited you. their interiors will hold you back,

229- He only made the world the place of alterities and the mine of impurities by way of
inducing detachment (fazhid) in you towards it.

230- He knew you would not accept mere counsel, so He made you sample the world’s

taste to a degree that separation from it would be easy for you.

231- Beneficial knowledge is the one whose ray of light expands in the mind and uncovers
the veil over the heart.
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214-  Your neamness (qurd) to Him is that you contemplate His nearness. Otherwise, what
comparison is there between you and the existence of His nearness?

215- The inner realities (al-haga iq) arive synthetically (mujmala) in the state of
fllumination (al-tajalli), while their explanation (a/-bayan) comes after retention (al-wa y). “So when
We recite it, follow its recitation. Again on Us rests the explaining of it.”” (Quran 75:18-19)

216~ When divine inspirations come upon you, they demolish your habits. “Surely the
kings, when they enter a town, ruin it.” (Quran 27:34)

217- The inspiration comes from the Presence of the Omnipotent. As a result, nothing
opposes it without being smashed to bits, “Nay, but We hurl the Truth against falsehood, and it
prevails against it, and lo! falsehood vanishes.” (Quran 21:18)

218- How can God (al-Hagq) be veiled by something, for He is apparent (zahir) and has
actual being (mawjud hadir) in that wherewith He is veiled?

219- Do not lose hope in the acceptance of an act of yours wherem you found no

awareness of the Divine Presence. Sometimes He accepts an act the fruit of which you have not

perceived right away,

220- Do not attest to the validity of an inspiration (warid) whose fiuits you know not. The

purpose of rainclouds is not to give rain; their only purpose is to bring forth fruit.

221- After the lights of inspirations have rayed out and their mysteries have been
deposited, do not seek their continuance, for you have in God one who enables you to dispense with
everything; but nothing enables you to dispense with God.

222- The proof that you have not found Him is that you strive for the permanency of what
is other than He, and the proof that you are not united to Him is that you feel estranged at the loss of
what is other than He.
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205- Sometimes lights come upon you and find the heart stuffed with forms of created
things (suwaru I-athar); so they go back from whence they descended.

206- Empty your heart of alterities (al-aghyar) and you will fill it up with Gnostic

intuitions (al-ma arif) and mysteries (al-asrar).
207- Do not deem His giving to be slow; but rather, deem your approaching to be slow.
208- It is possible to fulfil some obligations at times, but it is impossible to fulfil the
abligations of every moment, for there is no moment wherein God does not hold against you a new

obligation or a definite matter. So how can you fulfil therein someone else’s obligation when you
have not fulfilled God’s?

209- That part of your life that has gone by is irreplaceable, and that which has arrived is

priceless.

210- You have not loved anything without being its slave, but He does not want you to be

someone else's slave.

211- Your obedience does not benefit Him, and your disobedience does not harm Him, It

is only for your own good that He commanded the one and prohibited the other.
212- His Sublimity is not increased when someone draws near to Him, and His Sublimity is
not decreased when someone draws away from Him,
CHAPTER XXIlI
And he said (may God be pleased with him!):

213-  Your union with God is union through knowledge of Him (al- ilmu bihi). Otherwise,

God is beyond being united with anything or anything being united with Him.
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196- He made the service (khidma) of Him obligatory upon you, which is as much as to
say that He made entry into His Paradise obligatory for you.

197- Whoever finds it astonishing that God should save him from his passion or yank him
out of his forgetfulness has deemed the divine Power (a/-qudra al-ilahiyya) to be weak. “And God
has power over everything.” (Quran 18:45)

198- Sometimes darknesses come over you in order that He make you aware of the value

of His blessings upon you.

199- He who does know the value of graces when they are present knows their value when
they are absent.

200- The inspirations of grace should not so dazzle you as to keep you from fulfilling the
obligations of thankfulness, for that would indeed bring you down in rank.

201- Incurable sickness results when the sweetness of passion takes possession ofthe

heart.

202- Only an unsettling fear (khawf muz if) or a restless desire (shawq muqliq) can expeil
passion from the heart.

203- Just as He does not love the deed possessed of associationism, so similarly He does
not love the heart possessed of associationism. As for the deed possessed of associationism, He does
not accept it; and as for the heart possessed of associationism, He does not draw near to it.

CHAPTER XXII

And he said (may God be pleased with himl):

204- There are lights that are allowed to arrive (al-wusul) and lights that are allowed to
enter (ad-dukhul).
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189- He who is progressing (as-salik) should not give expression to his inspirations
(waridat), for that indeed diminishes their activity in his heart and strips him of sincerity with his
Lord.

190- Do not stretch out your hand to take from creatures unless you see that the Giver
(al-Mu tiy amongst them is your Lord. If such is your case, then take what knowledge says is suitable
for you.

191- Sometimes the Gnostic {al- arif) is ashamed of submitting his urgent need (haja) to
his Lord, bemg content with His Will (mashi @). So why should be not be ashamed of submitting his
urgent need to a creature of His?

CHAPTER XX1
And he said (may God be pleased with him!):

192- When two matters seem confusing to you, see which is heavier on the ego and follow
it through._ For, indeed, nothing weighs on the ego but that which is true.

193- A sign of compliance with passion is haste in supererogatory good deeds and
sluggishness in fulfilling obligatory deeds..

194- He laid down specific times for acts of obedience so that procrastination not divert

you from them, and He made each time span ample so that you would have a share in making the

choice.

195- He knew of the irresolution of servants in dealing with Him, so He made obedience
(fa @) to Him obligatory for them. Thus, He drove them to obedience with the chains of obligation

(bi-salasili Lijab). Your Lord is amazed at people who are driven to Paradise (al-fanna) with
chains!
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180- A sign that it is God who has put you in a certain state (fi sh-shay) is that He keeps

you in it while its fruits (an-nata i) mature.

181- He who holds forth from the standpoint of his own virtuous behavior will be silenced
by misbehavior toward God; but he who holds forth from the standpoint of God’s virtuous behavior

toward him will not be silenced when he misbehaves.

182- The lights of sages (anwaru [Fhukama ) precede their words, so that, wherever

illumination (ar-fanwir) occurs, the expression (at-1a bir) arrives there.

183- Every utterance (kalam) that comes forth does so with the vestment of the heart
(kiswatu I-qalb) from which it emerged.

184- Whoever has been given permission to speak out (at-fa bir) will have his expression (

ibara) understood by his listeners, and his symbolic aflusion (ishara) will be clear to them.

185- Sometimes the lights of inner realities will appear eclipsed when you have not been

given permission to give expression to them.

186- Their expression (ibaratuhum) is either because of the overflow of ectasy
(li-laydani wajd) or for the purpose of guiding a disciple (mnutid). The former case is that of those
who progress (as-salikun), the latier case is that of those who possess a function (arbabu [l~mnukna)
and have realization (al-mutahaqqgiqun).

187- An expression ( ibara) is nourishment to needy listeners, and your share in it is only

what you can eat thereof.

188- Sometimes he who draws nearto a station (maqam) expresses himself about it, and

sometimes he who is united with it expresses himself about it. That is confusing save to him who has
insight.
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CHAPTER XIX
And he said (may God be pleased with him!):
172- Sometimes good behavior (af-adab) leads some to abandon asking because of
confidence in His Providence or because concemn for the invocation (dAikr) of Him stymies their

asking of Him.

173- Only he to whom forgetfulness is possible is to be reminded; and only he to whom

inattention is possible is to be warned.
174- The feast-days of novices (al-nuridun) are when states of need arrive.

175- Sometimes you will find more benefit in states of need than you find in fasting or
ritual prayer.

176- States of need are gift-laden carpets.

177- If you want gifts to come your way, then perfect the spiritual poverty (al-fagr) you
have. “Alms are only for the poor.” (Quran 9:60)

178-  Realize your attributes and He will help you with His Attributes; realize your
lowliness and He will help you with His Sublimity, realize your impotence and He will help you with
His Power; realize your weakness and He will help you with His Might and Forcel

CHAFTER XX

And he said (may God be pleased with him!):

179-  Sometimes a charisma (karama) is bestowed upon someone whose righteousness (al-
istigama)) is not perfect.
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CHAPTER XV

And he said (may God be pleased with him!):

166- Let not your asking be the cause of His giving for then your understanding of Him
might diminish. Let your asking be for the sake of showing servanthood and fulfilling the rights of
Lordship.

167- How can your subsequent asking be the cause of His prior giving?

168- Far be it for the decree of the Eternal (hukmu Il-azal) to be subject to contingent

causes (al- ilal)!

169- His Providential care ( inayatuh) of you is not due to anything coming from you.
Where were you when He confronted you with His providence or met you face-to-face with His
care? Neither sincerity of deeds nor the existence of states have any being in His Etemity. Instead,

only pure bestowing and sublime giving are there..

170- He knew that servants would anticipate the emergence of the mystery of Providence
(sirrw  I- inaya) in themselves, so He said, “He chooses whom He pleases for His Mercy.” And He
knew that, had He left them at that, they would have abandoned all effort by relying on the Eternal,
so He said, “Surely the Mercy of God is nigh to the doers of good.”

171- Everything depends on the Divine Will (al-mashi a), but It Itself depends on nothing
at all,
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154- Sometimes hearts stop at lights the same way souls are veiled by the opacities of
alterities (bi-katha if al-aghyar).

155- By way of honoring them, He veiled the lights of the innermost hearts (armwar as-
sara ir) with the opacities of exterior phenomena (bi-katha if az-zawahir) so they would not be

abused when expressing themselves nor be accused of seeking renown.

157- Sometimes He reveals to you the invisible domain of His Realm but veils you from
knowing the secrets of servants.

158- Whoever gets to know the secrets of servants without patterning himself on the divine
mercifulness (ar-rahma al-ilahiyya), finds his knowledge a tribulation (ffitna) and a cause for

drawing evil (al-wabal) upon himself.

159- The ego’s share in disobedience is outwardly clear (zahir jali), while its share in
obedience is inwardly hidden (batin £hafi) To cure what is hidden is hard indeed!

160- Sometimes ostentation (ar-riya ) penetrates you in such a way that no one notices it.

161- Your desire that people know your particular distinction (kkususiyya) is a proof of
insincerity in your servanthood ( ubudiyya).

162- Make mankind’s looking at you disappear by being content with God’s looking at
youl Slip away from their approach to you by contemplating His approach to you!

163- He who knows God (al-Haqq) contemplates Him in every thing, He who is
extinguished by Him is absent from everything. He who loves Him prefers nothing to Him.

164-  Only His extreme nearness (shiddatu qurbih) to you is what veils God (al-Haqq) from
you.

165- Only because of the intensity of His manifestation (shiddatu zuhurihi) is He veiled,
and only because of the sublimity of His light is He hidden from view.
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145- When He lets praise of you burst forth, and you are not worthy of it, praise Him for
what He is worthy of.

146- When ascetics (az-zuhhad) are praised, they are contracted, for they witness the
praise as coming from mankind (al-khalg); but when Gnostics (al- arifun) are praised, they are
expanded, for they witness the praise as coming from the Real King.

147-  If when given something, the giving expands you, and if when deprived of something,
the deprivation contracts you, then take that as the proof of your immaturity and the insincerity of

your servanthood.

CHAPTER XVI

And he said (may God be pleased with himl):

148- When you commit a sin (dhanb), let it not be a reason for your despairing of attaining
to nghteousness (al-istigama) before your Lord, for that might be the last decreed for you.

149- It you want the door of hope opened for you, then consider what comes to you from

Him; but if you want the door of sadness opened for you, then consider what goes to Him from you.

150- Sometimes He makes you learn inthe night of contraction (lay! al-gabd) what you
have not learned in the radiance of the day of expansion (fi ishrag nahar al-bast). “You do not know
which of them is nearer to you in benefit.” (Quran 4:11)

151- The hearts and the innermost centers of being are the places where lights arise.

152- There is a light deposited in hearts which is nourished by the Light coming from the

treasuries of the invisible realms.

153- The is a light wherewith He unveils for you His created things (al-athar), and there is
a Light wherewith He unveils for you His Attributes (awsay).
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137- It is not the existence of any being alongside of Him {wujud mawjud ma ah) that veils
you from God, for nothing (Jz shay a) is alongside of Him. Rather, the illusion of a being alongside
of Him (tawahhum mawjud ma ah) is what veils you from Him.

138- Had it not been for His manifestation in created beings (al-mukawwanar), eyesight
would not have perceived them. Had His Qualities (sifaf) been manifested, His created being would
have disappeared.

139- He manifests everything because He is the Interior (@/-Batin), and He conceals the
existence of everything because He is the Exterior (az-Zahir).

140- He has permitted you to reflect on what is i created beings, but He has not allowed
you to stop at the selfsame creatures. “Say: Behold what is in the heavens and the earth!” Thus, with
His words “Behold what is in the heavens” He opened up the door of instruction for you. But He did
oot say, “Behold the heavens,” so as not to lead you to the mere existence of bodies.

141-  The Universe (al-akwan) is permanent (thabita) through His making it permanent (bi-
ithbatih), and it is annihilated (mamhirwwa) by the Unity of His Essence (bi-ahadiyyat dhatih).

CHAPTER XV

And he said (may God be pleased with him!):

142-  People praise you for what they suppose is in you; but you must blame your soul for
what you know is in it.

143- When the believer is praised, he is ashamed before God that he should be lauded for
an attribute he does not see in himself

144- The most ignorant of all people is the one who abandons the certitude (yaqin) he has
for an opinion (zann) people have.
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130- If you were to be united with Him only after the extinction of your vices and the
effacement of your pretensions, you would never be united with Him, Instead, when He wants to
unite you to Himself, He covers your attribute (wasf) with His Attribute and hides your quality (ra )
with His Quality. And thus He unites you to Himself by virtue of what comes from Him to you, not
by virtue of what goes from you to Him.,

CHAPTER X1V

And he said (may God be pleased with himl):

131-  Were it not for the kindliness of His veiling (jamil sitrih), no deed would be worthy
of acceptance

132« You are more in need in His forbearance (hi/m) when you obey Him than you are

when you disobey Him.

133~ Velling (as-sifr) is of two kinds: veiling of disobedience, and veiling in it, Common
people seek God’s veiling in disobedience out of the fear of falling in rank amongst mankind. The
elect seek the veiling of disobedience out of the fear of falling from the sight of the Real King,

134- Whoever honors you honors only the beauty of His veil in you. Therefore, praise is to

Him who veiled you. not to the one who honored and thanked you.

135- No one is a companion of yours except the one who, while knowing your defects, is
your companion, and that is only your generous Lord. The best one to take on as a companion is He

who does not seek you out for the sake of something coming from you to Him.

136- Were the light of certitude (pur al-yagin) to shine, you would see the Hereafter so
near that you could not move towards it, and you would see that the eclipse of extinction had come

over the beauties of the world (mahasin ad-dunya).
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121- When you seek a recompense for a deed, the existence of sincerity (as-sidg) in it is
demanded of you in retum, As for the insincere (al-mmurib), the feeling of security (wijdan as-
salama) from chastisement suffices him.

122- Do not seek recompense for a deed whose doer (fz /) was not you. It suffices you as

recompense for the deed that He accepts it.

123- When He wants to show His grace to you, He creates states in you and attributes

them to you (khalaga wa nasaba ilayk).

124- Were He to make you go back to yourself, there would be no end to the reasons for
blaming you (li-madhammik); and were He to manifest His beneficence (iud) to you, there would be
no end to the reasons for praising you.

CHAPTER XIIT
And he said (may God be pleased with him!):

125-  Cling to the attributes of His Lordship and realize the attributes of your servanthoodl

126- He has prohibited you from claiming for yourself what does not belong to you
amongst the qualities of created beings; "so would He permit you to lay claim to His Attribute, He

who is the Lord of the Universe?

127- How can the laws of nature (al- awa id) be ruptured for you so that miracles result,
while you, for your part, have yet to rupture your bad habits (al- awa id)?

128- The point at issue is not the existence of searching. The point at issue i3 only that you
be provisioned with virtuous conduct (husn al-adab).

129-  Nothing pleads on your behalf like extreme need, nor does anything speed gifts to you
quicker than lowliness and want.
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113- The arrival of sustainment (wurud al-imdad)is in accordance with receptivity (al-

jsti dad), while the raying-out of lights (shurug al-amwar) is in accordance with the purity of the

innermost being (safa u l-asrar).

114- When the forgetful man (al-ghafil) gets up in the moming, he reflects on what he is
going to do, whereas the intelligent man (al- aqil) sees what God is doing with him.

115- The devoiees (al- ubbad) and the ascetics (az-zuhhad) are alienated from everything
only because of their absence from God in everything. For had they contemplated Him in everything,
they would not have been alienated from anything.

116- He commanded you in this world to reflect upon His creations (b n-nazar fi
mukawwanatihi); but in the Hereafter He will reveal to you the Perfection of His Essence (kamal
dhatih).

117- When He knew that you would not renounce Him, He made you contemplate that
which issues from Him.

118- Since God (al-Haqq) knows of the existence of weariness on your part, He has varied
the acts of obedience (af-fa af) for you; and since He knows of the existence of impulsiveness (ash-
sharah) in you, He has limited them to specific times (fi l-awgat), so that your concern be with the
performance of the ritual prayer (igamat as-salar), not with the existence of the ritual prayer (wujud

as-salat). For not everyone who prays performs well (fa-ma kull musall mugim).

119- Ritual prayer is a purification for hearts (tuhra Ii I-quiub) and an opening-up of the
door of the invisible domains (al-ghuyub).

120- Ritual prayer is the ptace of intimate discourses and a mine of reciprocal acts of purity
wherein the domains of the innermost being are expanded and the rising gleams of light ray out. He
knew of the existence of weakness inyou, so He made the number of ritual prayers small; and He
knew of your need of His grace, so He multiplied their fruitful results,
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decrees of Fate (al-aqdar) is the same who has accustomed you to His good choice (husn al-

ikhtiyar).

106- Whoever supposes that His gentleness (fuif) is separated from His decree of Fate
(qadar) does so out of short-sightedness.

107- It is not feared that the ways leading to God be confusing to you, but rather, it is

feared that passion overcome you.

108- Praise be to Him who has hidden the inner reality of holiness (sirr al-khususiyya) by
manifesting the quality of human nature (bi-zuhur wasf al-bashariyya), and who has appeared in the
sublimity of Lordship ( azamat ar-rububipya) by manifesting servanthood (ai- ubudiyya)l

109- Do not press claims against your Lord because your request (matlab) has been
delayed. instead, press claims against yourself for slackening in your behavior,

110- When He makes you submissive to His command outwardly and provides you with

resignation of His power inwardly, then He has enhanced the greatness of the favor accorded you,
111~ Not all who are nost certainly amongst the chosen go on to perfect their liberation.
CHAPTER XII
And he said (may God be pleased with him[):
112-  Only the ignorant man scorns the recitation of litany (a/-wird). Inspiration (al-warid)
is to be found in the Hereafter, while the litany vanishes with the vanishing of this world. But it is
more fitting to be occupied with something for which there is no substitute, The litany is what He

seeks from you, the inspiration is what you seck from Him. But what comparison is there between
what He seeks from you and what you seek from Him?
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98-  He bestowed His grace upon you, first, through giving you being (bi- Fijad), and,
second, through uninterrupted sustenance (bi-tawali I-madad).

99-  Your indigence (faga) belongs to you essentially, for accidents do not abolish
essential indigence: the trials that arrive in this world are but reminders to you of what you ignore of

indigence,

100- The best of your moments is the one wherein you withess the existence of your

indigence and, through it, arrive at the existence of your lowliness (dhilla),

101- When He alienates you from His creatures, then know that He wants to open for you

the door of intimacy with Him.

102- When He loosens your tongue with a request, then know that He wants to give you
something.

103- The imperative need {al-idtirar) of the Gnostic never vanishes, nor is his repose

(garar) in anyone but God.

104- He illumined exterior phenomena (az-zawahir) with the lights of His created things
(athar); and He illumined the innermost hearts (as-sara ir) with the uncreated lights of His attributes
(bi-anwar awsafihi). For that reason, the lights of exterior phenomena set, whereas the lights of
hearts (al-qulub) and of the of innermost hearts (as-sara ir) do not set. That is why it is said, “Verily,
the sun of the day sets at night, but the Sun of hearts {shams al-qulub) never sets!”

CHAPTER X1

And he said (may God be pleased with him!):

105- To soften for you the suffering of affliction, He has taught you that He is the One
who causes trials to come upon you (al-Mubli laka). For the one who confronts you with His
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CHAPTER X

And he said (may God be pleased with him!):

80-  Far be it for our Lord to recompense with credit the servant who deals with Him in

cash,

90-  Suffice it as a recompense to you for obedience that He bas judged you worthy of
obedience.

91- It suffices as a reward for the doers of good that He has inspired obedience to Fim in

their hearts and brought upon them the existence of His reciprocal intimacy (mu anasa).

92-  Whoever worships Him for something he hopes for from Him, or in order to stave off
the arrival of chastisement (al- uquba), has not concerned himself with the reai nature of His

Attributes (bi-hagqi awsafihi).

93-  When He gives, He shows you His kindness (birr); when He deprives, He shows you
His power (gahr). And in all that, He is making Himself known to you and coming to you with His
gentleness.

94
God in it.

Deprivation (al-man ) hurts you only because of the lack of your understanding of
93-  Sometimes He opens the door of obedience for you but not the door of acceptance;
or sometimes He condemns you to sin, and it turns out to be a cause of arriving at Him.

96- A disobedience that bequeaths humiliation and extreme need is better than an
obedience that bequeaths self-infatuation and pride.

97-  There are two graces (ni matar) from which no being can be separated and that are

inevitable for every creature: the grace of existence (al-jad), and the grace of sustenance (imdad).



-18-

80- He expanded you so as not to keep you in contraction (al-gabd), and contracted you
so as not to keep you in expansion (al-bast), and He took you out of both so that you not belong to
anything apart from Him.

81- It is more dreadful for Gnostics to be expanded than to be contracted, for only a few
can stay within the limits of proper conduct (hudud al-adak) in expansion (f {-basf).

82-  Through the existence of joy the soul gets its share in expansion, but there is no share
for the soul in contraction,

83-  Sometimes He gives while depriving you, and sometimes He deprives you in giving.

84- When He opens up your understanding of deprivation (al-man), the deprivation

becomes the sate as the gift (al-ata ).

85-  Outwardly, creatures (a@/-akwan) are an illusion (ghirra), but, inwardly, they are an
admonition ( #bra). Thus, the soul looks at the illusory exterior (zahiri ghirratiha) while the heart

locks at the admonitory intetior (batini ibratiha).

86- If you want a glory ( izz) that does not vanish, then do not glory in a glory that

vanighes,

87-  The real journey (at-tayy al-hagigi) is when the world’s dimension (masafat ad-

dunya) is rolled away from you so that you see the Hereafter closer to you than yourself.

88- A gift from man is deprivation (al-hirman), and deprivation (al-man ) from God is

beneficence (al-ihsan).
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71-  He made the Hereafter (ad-dar al-akhira) an abode to reward his believing servants
only because this world cannot contain what He wishes to bestow upon them and because He

deemed their worth too high to reward them in a world without permanence.

72- Whoever finds the fruit of his deeds (thamarat amalihi) coming quickly ( ajil) has
proof of the existence of acceptance (al-gabul).

73-  If you want to know your standing with Him, look at where He has made you abide

now.
74-  When He gives you obedience (at-ta a), making you unaware of it because of Him,
then know that He has showered you liberally with His graces both inwardly and outwardly.
CHAPTER IX
And he said (may God be pleased with him!):
75-  The best that you can seek from Him is that which He seeks from you.

76-  One of the signs of delusion is sadness over the loss of obedience coupled with the
absence of resolve to bring it back to life.

71~ The Gnostic (ai- arif) is not one who, when he makes a symbolic allusion, finds God
nearer to himself than his allusion (ishara). Rather, the Gnostic is he who has no symbalic allusion

due to his self-extinction in His Being (/i-fana ihi fi wujudihi) and self-absorption in contemplating
Him.,

78-  Hope (ar-rgja ) goes hand in hand with deeds, otherwise it is a wish (zmniyya).

79-  That which the Gnostics seek from God is sincerity in servanthood (al- ubudiyya) and
performance of the claims of Lordship (ar-rububiyya).
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65-  Be fearful lest the existence of His generosity towards you and the permanence of
your bad behaviour towards Him not lead you step by step to ruin. “We shall lead them to suin step
by step from whence they know not.” (Quran 7:182),

66- It is ignorance of the part of the novice (murid) to actimproperly, and then his
punishment being delayed, to say, “If this had been improper conduct, He would have cut off help
(imdad) and imposed exile (bi ad).” Help (al-madad) could be cut off from him without his being
aware ofit, if only by blocking its increase (al-mazid). And it could be that you are made to abide at
a distance (al-bu d) without your knowing it, if only by His léaving you to do as you like.

67- If you see a servant whom God has made to abide in the recitation of litanies (a/-
awrad) and prolonged His help therein, do not disdain what his Lord has given him on the score that
you do not detect the signs of Gnostics (siyamu l-arifin) on him nor the splendor of God’s lovers
(bahjat al-muhibbin), For had there not been an inspiration (warid), there would have been no litany

(wird).

68- God makes some people abide in the service of Him (li-khidmatihi), and He singles
out others to love Him (bi-mahabbatihi). “All do we aid - these as well as those - out of the bounty
of thy Lord, and the bounty of thy Lord is not limited.” (Quran 17:20).

CHAPTER VIII
And he said (may God be pleased with him!}:
69- It is rare that divine inspirations (a/-waridat al-ilahiyya) come except suddenly, and
this, in order that they be protected -from servants’ claiming them by virtue of the existence of
receptivity (bi-wujud al-isti dad) on their part,

70-  Infor the existence of ignorance in anyone whom you see answering all that he is

asked or giving expression to all that he witnesses or mentioning all that he knows.
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57-  Insight (al-kashf) belongs to the Light (an-nur), discernment (al~Fukm) to the
intellect (ai-dasira), and both progression (al-igbal) and retrogression (al-idhar) belong to the heart
(al-galb).

58- Let not obedience make you joyous because it comes from you, but rather, be joyous
over it because it comes from God to you. “Say: In the grace of God and in His mercy, in that they
should rejoice. It is better than that which they hoard.” (Quran 10:58).

59- He prevents those who are voyaging to Him from witnessing their deeds and those
who are united with Him from contemplating their states. He does that for the voyagers because they
have not relized sincerity (as-sidg) towards God in those works; and He does that for those united
with Him because he makes them absent from contemplating those states by contemplating Him (bi-
shuhudihi).

CHAPTER VX

And he said (may God be pleased with him!):

60- Were it not for the seeds of ambitious desire (fama ). the branches of disgrace
(aghsan dhull) would not be lofty.

61-  Nothing leads you like suspicion (al-wahm).

62- In your despairing, you are afree man (hurr), but in your coveting, you are a slave
( abd).

63- Whoever does not draw near to God as a result of the caresses of love (mulartafat ai-

ihsan) is shackled to Him with the chains of misfortune (salasil al-imtihan).

64-  Whoever is not thankful for graces (am-ni am) runs the risk of losing them, and
whoever is thankful fetters them with their own cords.
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CHAPTER VI
And he said (God be pleased with him!):

48. A sign of the heart’s death is the absence of sadness over the acts of obedience that

you have neglected and the abandonment of regret over the mistakes that you have made.

49-  Let no sin (dhanb) reach proportions in your eyes that it cuts you off from having a
good opinion of God, for, indeed, whoever knows his Lord considers his sin as paltry next to His

generosity.

50-  There is no minor sin (saghira) when His justice confronts you; and there is no major

sin (kabira) when His grace confronts you.

51-  No deed is more fruitful for the heart than the one you are not aware of and which is
deemed paltry by you.

52- He only made an inspiration (warid) come upon you so that you would go (warid) to
53- He made an inspiration come upon you so as to get you out of the grip of alterities
(min yadi L-aghyar) and free you from bondage to created things (min rigyi L-athar).

54- He made an inspiration come upon you so as to take you out of the prison of your

existence to the unlimited space of your contemplation (ila fada i shuhudika).

55-  Lights (al-anwar) are the riding-mounts (mataya) of hearts and of their innermost

centers (al-asrar).

56-  Light is the army of the heart, just as darkness is the army of the soul. So when God
wishes to come to the help of His servant, He fumnishes him with armies of Lights (jurud al-arwar)
and cuts off from him the reinforcements of darkness and alterities (madad az-zulm wa l-aghyar).
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Creator (al-Mukawwin): “And that the final end is unto thy Lord.” (Quran 53: 42). Consider the
Prophet’s words (Goed bless him and grant him peace!): “Therefore, he whose flight is for God and
His Messenger, then his flight is for God and His Messenger; and he whose flight is for worldly gain
or marriage with a woman, then his flight is for that which he flees to.” So understand his words
(upon him peacel) and ponder this matter, if you can. And peace on you!

CHAPTER V
And he said (God be pleased with him!):

43- Do not keep company with anyone whose state does not inspire you and whose

speech does not lead you to God.

44-  You might be in a bad state; then, your associating with one who is in a worse state
makes you see virtue (al-ihsan) in yourself,

45- No deed arising from a renouncing heart is small, and no deed arising from an
avaricious heart is fruitful.

46- Good works are the results of good states. Good states arise from the stations
-wherein those having spiritual realisation (ai-tahagquq) abide (magamat al-inzal).

47- Do not abandon the invocation (adh-chikr) because you do not feel the Presence of
God therein, For your forgetfilness of the invocation of Him is worse than your forgetfulness in the
invocation of Him. Perhaps He will take you from an invocation with forgetfulness (ghafla) to one
with vigilance (vagaza), and from one with vigilance to one with the Presence of God (hudur), and
from one with the Presence of God to one wherein everything but the Invoked (ai-Madhkur) is
absent. “And that is not difficult for God.” (Quran 14:20).
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to keep company with and ignorant man dissatisfied with himself than to keep company with a
learned man satisfied with himself. For what knowledge is there in a self-satisfied scholar? And what

ignorance is there in an unlearned man dissatisfied with himself?

36- The ray of light of the intellect (shu a u l-basira) makes you witness His nearness to
you. The eye of the intellect ( ayn al-basira) makes you witness your non-being ( adam) as due to
His Being. The Truth of the intellect (Hagg al-basira) makes you witness His Being, not your non-

being nor your being.

37-  “God was, and there was nothing with Him, and He is now as He was.”

CHAPTER IV
And he said (may God be pleased with him!):

38- Let not the intention of your aspiration shift to what is other than He, for one’s hopes

cannot outstrip the Generous {(al-Karim).

39-  Appeal to no one but Him to relieve you of a pressing need that He Himself has
brought upon you. For how can someone else remove what He has imposed? And how can he who is

unable to free himself of a pressing need free anyone else of one?

40- If you haye mot improved your thinking of Him because of His ﬁﬁture, improve it
because of His treatment of you. For has He accustomed you to anything but what is good? And has
He conferred upon you anythmg but His favors?

41- How astonishing is he who flees from what is inescapable and searches for what is
evanescent! “For surely it is not the eyes that are blind, but blind are the hearts which are in the
breasts.” (Quran 22; 46). '

42- Travel not from creature to creature, otherwise you will be like a donkey at the mill:
roundabout he turns, his goal the same as his departure. Rather, go from creatures (al~akwan) to the
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as It is, and proves any matter by reference to the being of its Origin. But inferential argumentation
comes from the absence of union with Him. Qtherwise, when was it that He became absent that one
has to proceed inferentially to Him? Or when was it that He became distant that created things (al-
athar) themselves will unite us to Him?

30- Those who are united with Him: “Let him who has abundance spend out of his
abundance.” (Quran, 65:7) Those who are voyaging towards Him: “And whoever has his means of
subsistence straitened to him...” (Quran 65:7).

31- Those who are voyaging to Him are guided by the lights of their orientation
(tawajjuh), whereas those who are united to Him have the lights of face-to-face confrontation
(muwajaha). The former belong to their lights. whereas the lights belong to the latter, for they
belong to God and not to anything apart from Him. “say: A/lah! Then leave them prattling in their
vain talk.” (Quran, 6:92).

CHAPTER 1

And he said (many God be pleased with him!):

32-  Your-being on the lookout for the vices (ai- zyubd) hidden within you is better than
your being on the lookout for the invisible realities (al-ghuyub) veiled from you.

33- The Real (al-Aaqq) is not veiled from you. Rather, it ‘s you who are veiled from
seeing It, for, were anything to veil It, then that which veils It would cover It. But if there were a
covering to It, then that would be a limitation of Its Being: every limitation of anything has power
over it. “And He is the-Omuipotent, above His servents.” (Quran, 6:18).

34- Amongst the attributes of your human nature, away from every one that is
incompatible with your gervanthood, so that you may be responsive to the call of God and near His
Presence.

35-  The source of every disobedience, indifference, and passion is self-satisfaction. The

source of every obedience, vigilance, and virtue is dissatisfaction with one’s self. It is better for you
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19- Do not request Him to get you out of a state to make use of you in a different one,
for, were He to desire so, He could make use of you as you are, without taking you out|

20- Hardly does the intention of the initiate (himrnat salik) want to stop at what has been
revealed to him, than the voices of Reality (hawarif al-Hagiga) call out to him: "That which you are
looking for is still ahead of you!" And hardly do the exterior aspects of created beings display their
charms, than their inner realities call out to him: "We are only a trial, so disbelieve not!" (Quran
2:102),

21-  Your requesting Him is suspecting Him. Your secking Him is due to your absence
from Him. Your secking someone else is because of your immodesty towards Him. Your requesting
someone else is on account of your distance (b &) from Him.

22-  Not a breath (nafas) do you expire but a decree of Destiny has made it go forth.

23- Do not look forward to being free of alterities (al-aghyar), for that is indeed what
cuts you off from vigilant attention (a/-muragaba) to Him in that very state He has assigned to you.

24-  So long as you are in this world, be not surprise at the existence of sorrows. For,

truly, it manifests nothing but what is in keeping with its character or its inevitable nature.

25- No search pursued with the help of your Lord remains at a standstill, but any search
pursued by yourself will not be fruitful.

26-  Amongst the signs of success at the end is the turning to God at the beginning.
27-  He who is illumined at the beginning is illumined at the end.

28-  Whatever is deposited in the invisible world of innerrost hearts (ghayb as-sara ir) is
manifested in the visible world of phenomena (shahadat az-zawahir).

20.  What a difference between one who proceeds from God in his argumentation and one
who proceeds inferentially to Himi He who has Him as his starting-point knows the Real (a/-Hagq)



How can it be conceived that something veils Him, since is the one who is manifest in

everything (zahara fi kulli shay)?

How can it be conceived that something veils Him, since He is the Manifest to everything
(az-Zakir li-kulli shay)?

How can it'be conceived that something wveils Him, since He was the Manifest (az-Zahir)
before the existence of anything {(gabla wujud kulli shay)?

How can it be conceived that something veils Him, since He is more manifest than anything
(azhar min kuili shay)?

How can it be conceived that something veils Him, since He is the One (a/-Wahid) alongside
of whom there is nothing?

How can it be conceived that something veils Him, since He is nearer to you than anything

else?

How can it be conceived that something veils Him, since, were it not for Him, the existence
of everything would not have been manifest?

It is a marvel how Being (a/-wujud) has been manifested in nonbeing (al- adam) and how the
contingent (al-hadirh) has been established alongside of Him who possesses the attribute of Eternity
(wasf al-gidam)!

And he said (may God be pleased with him!):

17-  He who wishes that at a given moment there appear other than what God has
manifested in it, has not left ignorance behind at alll

18- Your postponement of deeds till the time when you are free is one of the frivolities of
the ego (rw unar an-nafs).



Himself (fa arryf) to you, whereas you are the one who presented Him with deeds? What s
difference between what He brings to you and what you present to Him,

9- Actions differ because the inspirations of the states of being differ.

10-  Actions are lifeless forms (suwar ga ima), but the presence of an inner reality of
sincerity (sirr al-ikhlas) within them is what endows them with life-giving Spirit,

11-  Bury your existence in the earth of obscurity, for whatever sprouts forth, without
having first been buried, flowers imperfectly.

12-  Nothing benefits the heart more than a spiritual retreat wherein it enters the domain of

meditation (maydan fikra).

13- How can the heart be illumined while the forms of creatures are reflected in its
mirror? Or how can it journey to God while shackled by its passions? Or how can it desire to enter
the Presence of God (hadratu llah) while it has not yet purified itself of the stain of its forgetfulness?
Or how can it understand the subtle points of mysteries (daga iq al-asrar) while it has not yet

repented of its offences?

14-  The Cosmos (al-kawn) is ali darkness. It is illumined only by te manifestation of God
(zuhur al-Hagqq) in it. He who sees the Cosmos and does not contemplate Him in it or by it or before
it or after it is in need of light and is veiled from the sun of gnasis by the clouds of created things (al-
athar).

15- That which shows you the existence of His Omnipotence is that He veiled you from
Himself by what has no existence along side of Him.

16- How can it be conceived that something veils Him, since He is the one who manifests
everything (azhara kulla shay).

How can it be conceived that something veils Him, since He is the one who is manifest
through everything (zahara di-kulli shay)?



KITAB L-HIKAM

CHAPTER I
1- Ibn Ata Allah al Sakandari said (may God be pleased with him!):
One of the signs of relying on one's own deeds is the loss of hope when a downfall occurs.

2- Your desire for isolation (tajrid), even though God has put you in the world to gain a
living (fi lasbab), is a hidden passion. And your desire to gain a living in the world, even though
God has put you in isolation, is a comedown from supreme aspiration (al-himma al- aliyya).

3- Antecedent intentions (sawabig al-himam) cannot pierce the walls of predestined
Decrees (aswar al-agdar).

4- Rest yourself from self-direction (fadbir), for what Someone Else (ghayruka) has
carried out on your behalf, do not you yourself undertake to do it.

5- Your striving for has already been guaranteed to you, and your remissness in what is

demanded of you, are signs of the blurring of your intellect (dasira).

6- If in spite of intense supplication, there is a delay in the timing of the Gift (al- ara), let
that not be the cause for your despairing. For He has guaranteed you a response in what He chooses

for you, not in what you choose for yourself, and at the time He desires, not the time you desire.

7- If what was promised does not occur, even though the time for its occurrence had
been fixed, then that must not make you doubt the promise. Otherwise, your intellect will be

obscured and the light of your innermost heart (sarira) extinguished.

8- If He opens a door for you, thereby making Himself known, pay no heed if your
deeds do not measure up to this. For, in truth, He has not opened it for you but out of a desire to

make Himself known to you. Do you not know that He is the one who presented the knowledge of



with one another. In other words, Ibn Ata illah wishes to bring out in his work not only the
theoretical basis of Sufism, its abstract contours, but also its spiritual repercussions in the soul. He
could just as easily have entitled his work Kitab al-Ma rifa, since that is what it deals with, but the
gnomic character of his work led him to give it the title it has.

Munawi says that Kitab al-Hikam is not only a published book, but a precious perl, each line
of it is a paradise full of fruits and flowers; every paragraph of one line if sold, would cost more than

one thousand Dinars.

In this edition, we have numbered each maxim as to bring out their separate contours, and
defining their independent existence. This has been done for both of the Arabic text as well as the
English version. We have added an alphabetical index of the Sufi terminology with a brief definition

for each term, in order to facilitate its access to all research workers in this field.

A. Saleh Hamdan

I Cf of. Cite. p; 6.



The Qasd is not as well known as his previous works, but it figures as part and parcel of the corpus

that was handed down as coming from him, Its date of composttion is difficult to assess.

REMARKS ON THE KITAB AL-HIKAM:

Of all the works written by Ibn Ataillah, the Hikam is certainly the most admired by later
generations of Muslims. References to it as a “book” in his other works. or citations of this or that
aphorism in them, prove his authorship. As it stands, however, the Hikam was evidently dictated by
Shaykh Ibn Ata illah to one of his disciples, perhaps while commenting on the meaning of its
contents as he went along. This disciple was none other than the distinguished Shafi i jurist Taqi and-
Din as-Subki (d. 756/1355). The Shadhili master Ahmad Zarruq (d. 899/1493) got five of the works
of Ibn Ata illah, including the Hikam, from the Shafi i jurist and historian Shams ad-Din as-Sakhawi
(d. 902/1497), who also gave him the isnad, which begins with Taqi ad-Din as-Subki,

It would appear that the Hikam was the very first composition of Ibn Ata illah, written at
some moment when his master Shaykh Abu I- Abbas al-Mursi (d. 686/1288) was still living.
Inasmuch as Ibn Ata illah met him for the first time in 674/1276, the wok was composed therefore
within thet twelve-year span of time, One might look upon the Hikam as the fruit of his spiritual
realisation or as the expression of it in literary form. Sufism tends to scom those individuals who
write on the doctrines of the Path without any authority (idhn), Since Ibn Ata illah mentions that all-
important point in his Hikam, we may conclude that the book reflects his role as a master of the Path
and with empowerment to speak with full authority. The work itself, of course, by the forcefulness of
its expressions and the profundity of conviction it radiates, lcaves no doubt in the reader’s mind asto
the authors' magistracy.

The word hikam is the plural of hikma, which means "wisdom," as well as "aphorism,"
“maxim", or "gnome." Books with similar titles as the Kitab ai-Hikam of Ibn Ata illah are not
strange to Arabic literature. The Arabic language, with its rhythmic concisior, lends itself to gnomic
expressions. The relationship between the term's hikma and ma rina, or gnosis, is manifest enough,
for both imply a profound knowledge, in this case and experiential or concrete knowledge of the
Real (al-Hagq). This in tum has its theoretical and realizational aspects, both intimately bound up



Next in importance to the Hikam is his work Mifiah al-falah wa misbah al-arwah (“The Key
of Success and the Lamp of Spirits™), a concise and comprehensive exposition of the Sufi method of
Jnvocation (dhikr). It is perhaps the first work in Sufism that gives the general and technical aspects
of the dhikr in a single book. A short book, the Miftah is written in a lucid style replete with citations
drawn from the Quran and hadiths, not to mention the early Sufis. It was written in the last decade

or so of his life and is quite popular in present-day Sufi circles.

A companion-piece to the Hikam is his Kitab at-Tanwir fi isqat at-tadbir (“Light on the
Elimination of Self-Direction”), which is a simple and clear exposition of the Shadhili approach to
the virtues, such as patience, sincerity, hope, love, fear, and the like. But they are all seen as
contained in a single synthetic virtue, which is that of “the elimination of self-direction” (isgat a1-
tadbir). 1t is a question of the disciple’s aligning his own fadbir with that of God’s. The book ends in
a series of intimate discourses (mungjaf) of rare beauty on the matter of tadbir. Since the work
contains a reference to the great Tunisian Sufi, Shaykh Abu Muhammad al-Marjani (d. 699/1299),
followed by the usval formula for the deceased, we may conclude that it was written in the last
decade of Ibn Ata illah’s life. The book abounds in citations from the first two masters of the
Shadhiliyya.

His biographical work, Kitab al-Lataif fi manaqib Abi I- Abbas al-Mursi wa shaykhihi Abi '
I-Hasan (“The Subtle Blessings in the Saintly Lives of Abu 1- Abbas al-Mursi and His Master Abu |-
Hasan”), is not so much a reconstruction of their lives as it is arecord of what they said. It is
somewhat autobiographical in that it has numerous references to the religious and Sufi notables of
Ibn Ata illah’s time. Without the Lasa if, it would be practically impossible to say more than a few
lines on the life of Ibn Ata illah himself, This work is important for its transmission of the
observations of the first masters of the Shadhiliyya, and as such is one of the basic sources for the
early period of that order. All future works from Shadhili masters invariably refer to the Lata if for
their citations. Apart from its straightforward prose, it contains numerous ahzab from the early

Shadhili masters, It seems to be amongst his last compositions.

His small work, ai-Qasd al-mujarrad fi marifat al-Ism al-Mufrad (“The Pure Goal
Concerning Knowledge of the Unique Name”), is likewise written in sober style. It sets out the
doctrine of the Supreme Name, Aflah, both in itself and in relation to the other Divine Names of God
in Islam. There is a veritable metaphysical theory linking all of his exposition of the Divine Names.



were mostly of Ashari theological persuasion, while the Hanbalis, a smaller group, were as usual
against and speculative theological interpretations. For the Asharis this was yet another occasion to
suppress the Hanbalis. The confusion was compounded by the political personalities of the day
amongst the Mamluk princes, who were then jockeying for power. But it was his attacks against the
venerable person of Ibn al- Arabi and his ideas that made Ibn Taymiyya the target of the Sufi groups
of his day, and itis this that stirred Ibn Ata illah to action. At the head of a vast stream of hundreds
of fugara and shaykhs, he went to the Citadel in Cairo and confronted Ibn Taymiyya under the
watchful eyes of the religious authorities who were fearful of the Hanbali canonist. Nothing came of
the encouater and the resulting futile discussions at the Citadel, so Ibn Ataillah withdrew with
unpleasant memories of this stem and hide-bound exponent of Hanbali literalism, a classic example
of the Muslim exoterist, even though, like many other fuqaha of the day he belonged to one of the
Sufi orders.

Only two years or so afterwards, Ibn Ata illah died at around sixty years of age. He passed
away at the madrasa of the Mansuriyya, where he had been teaching Maliki jurisprudence.-His
funeral procession was immense, and he was buried in the Qarafa cemetery where his tomb still
stands to the present day next to that of another Shadhili saint, the famous Shaykh Ali Abu I-Wafa
(d. 807/1405), whose spiritual lineage connects him directly to Ibn Ata illah. For centuries his tomb
was famous and visited by the pious, and soon it became the focus of karamat, or miracles, of

various sorts.

His works:

Brockelmann lists twenty works by Ibn Ata Allah, principally on Sufism and asceticism,
Munawi wrote that if he didn’t write any thing else but al-Tanwir, it is enough for him. Remarks on
the Kitab Al-Hikam,

His principal work is of course the Kitab ai-Hikam, which will be analysed later on. It was
immediately successful and is considered by subsequent generations as a masterful summary, in easily
learned aphorisms, of the truths of the Path.



madrasas, that the Ayyubids had constructed in Alexandria for the study of the Law, éspecially in its
Maliki aspects.

Tbn Ata illah became one of the disciples of the Andalucian Sufi Abul-Abbas al-Mursi
(686/1288), and later a famous shaykh in the Shadlili order as predicted by his Shaykh al-Mursi.

The metamorphosis of a Maliki fagi# into a Sufi master is not easily discernible, But it is
clear that it could not have been too many years after his first meeting with the Shaykh. For one
thing, he wrote his Kitab al-Hikam, which gives obvious proof of his mastership (shuyukha) of the
Path, while his Shaykh was still alive, since we hear that al-Mursi gave it his stamp of approval. For
another, he was already established in Cairo as a shaykfs when al-Mursi passed away in Alexandria in
the year 686/1288,

It is in Cairo that Shaykh Abul- Abbas al-Mursi’s prediction of greatness for Ibn Ata illah
came true. There he spent the remainder of his life as an honoured and well-known Sufi master and
Maliki fagih. He led two lives, as it were, One was his professional life as a teacher of Maliki studies
in various institutions in Cairo, such as the Azhar and the madrasa in the Mansuriyya complex, not
to mention his public preaching, which drew large audiences. The other life was devoted to his duties
as a shaykh in the Shadhili order, but we are not certain where in Cairo his zawiya might have been.
We are aware that he had disciples both at Cairo and Alexandria and that he was considered the
foremost spokesman for Sufism in the Mamluk capital. He even counselled the ill-starred but pious
sultan al-Malik al-Mansur Lajin (d. 698/1298) on the proper expression of gratitude towards God,
which shows that he had a certain standing at the court. Yet it is difficult to reconstruct his life in any
detailed fashion,

For the most part, his life was quite uneventful, and in this respect he seems like a normal
Sufi. Nevertheless, he did come face-to-face with the Hanbali theologian and jurist Ibn Taymiyya (d.
728/1328), who was a staunch defender of Islamic Puritanism and dead-set against some of the great
names of Sufism, such as Ibn al- Arabi. He had gotten himself into deep trouble with Sufi
personalities in Cairo over his attacks against the teachings of Ibn al- Arabi. But political and
theological controversies intervened to further complicate the probiem. The Shafi is of the epach



Introduction

he Egyptian Sufi Tdg al-Din Abn al-Fadl Ibn ‘ATA’ Alldh Al-Iskandari Al-Shédhili, is
T originally from Alexandria, and was borne there in the middle of 7th/13th century but lived in

Cairo and died there in 709H/1309. This period played a determining role in laying the bases,
both spiritual an intellectual for the future of Islam. It was also the century of Tbn Arabi (638/1240),
the Andalucian Stfi sage whose sanctity and literary production just by prove the title Al-Shaykh Al-
Akbar (master maymes), that sufism has bestowed on him in subsequent centuries, Ibn ‘Ata’ Allih
defended him again at the calumnies hurled apainst him by the Hanbali theologian Ibn Taymiyya
(728/1328). This century saw aiso the rise of numerous sifi orders (turug, pl. of tariqa) all over the
Muslim world. (1)

Very little is known of the early life of our author, or even when he was born, through it can
be said with some plausibility that he came into the world around the middle of the 7th/13th century.
We do know that he was born into a distinguished family of Maliki religious scholars of Alexandria.
His grandfather, who left behind some religious works of merit, was the founder, or perhaps the
reviver, of a dynasty of scholars known as the Banu Ibn Ata illah, Ibn Ata illah himself became and
eminent member of that dynasty and took the place of his grandfather in Alexandrian religious
circles. The family origins stem from the Judham, and Arab tribe that settled in Egypt during the
early Muslim conquests. The misba of al-Judhami in the complete name ofIbn Ata illah attests
therefore to his Arab blood. {2)

From an early age he was destined for greatness in Maliki studies. He had the best teachers in
all the ancillary disciplines of the Law, such as grammar, the study of hadiiths, Quranic commentary,
jurisprudence, Ash arite theology, and Arabic literature in general His expertness in Maliksm soon
drew attentior to him and knowledgeable Alexandrian scholars were not long in comparing him with
his famous grandfather as a fagih. More than likely, he attended one of the religious schools, or

(1)  See Victor Danner, Sufi Aphorisms, Leiden, 1984,
(2)  For more details, see al-Kawakib al-Durriyya, Vol h, pp.5-6, and note no 2; and
introduction to the Arabic text.
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